W. B. BOLLEE 


TALES AND SIMILES FROM MALAYAGIRI’S COMMENTARY 
ON THE VYAVAHARABHASYA (bhaga 1)* 


The Swiss scholar Ernst Leumann (1859-1931) is well-known for 
his great diligence in excerpting Prakrit and other Indian texts, which 
hardly left him time to have the results of his research published. His 
literary remains, therefore, consist of 526 thin blue notebooks in the 
safe of the Indological Institute in Hamburg, the contents of which 
were recently compiled and published by Birte Plutat '. As Leumann 
often had better readings in his MSS (or conjectured such) than the 
ones adopted in the later pothis, c.q., the one printed in Bhavnagar in 
1926 * (compared to Leumann’s version (L) and referred to in the 
present paper as P), his excerpts are for us still of great value and thus 
merit being used. 

The Vavahara and Nisiha are cheda-sitras, i.e., texts describing 
monastic discipline and as such texts are not very lively material for 
study and teaching, their monotony was broken by the scholiasts in 
their explanations by similes (drstdntas) and illustrative stories 
(udaharanas or kathdnakas). Their function is to advertise by exam- 
ples confession of faults, which was as difficult as contravening the 
rigid discipline was easy. Those occurring in Malayagiri’s tik on the 
Vavahara-Pedhiya will appear in the present author’s edition of this 


* This paper is dedicated to the memory of Professor G. B. Pighi. The author is 
obliged to Miss Andrea Polden for checking his use of English. 

1. Catalogue of the Papers of Ernst Leumann. Stuttgart, 1998. 

2. The main mistakes of this publication are wrong division of words, u for @ or 
o, single for double consonants, apbh- for abbh-, etc. It was not edited by a knowled- 
geable person and not proof-read. 
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text *, As was shown, e.g., by Nalini Balbir in her Avasyaka Studien, 
and will be shown in future editions and studies of Jain texts, some 
of these tales are found also in other Sanskrit commentaries, which 
points to the Ciirnis as their probable origin. The importance of the 
ciirnis, esp. those of the cheda-sittras, was once more stressed of late 
by J.C, Jain in Jain/Lodha 1990; 55. 

The often remarkable vocabulary * of these Prakrit precursors of 
the jikds, vrttis and vivaranas has not been included very well in the 
dictionaries available at present and therefore a glossary is added at 
the end of this article. 


M II 44a 10ff. ad VavBh sitra 138 (ed. Ladnun 1996: 321) 5 = Ca 
IV 304,15ff. ad NisBh 6396 of which only important variants have 
been given here. It represents an older and sometimes better text ver- 
sion with fewer Sanskrit insertions. NisBh 6396 is not found in 
BKBh. The motif of the horse which makes a king invincible occurs 
also in Hemacandra’s Parisistaparvan 3,45 and in the Kathasaritsa- 
gara 59,65ff. 

Kassai ranno ego aso © savva-lakkhana-samjutto dhadvana- 
pavana-samattho. Tassa Gsassa gunenam a-jeyo so raya; savve 
sdmanta-raino ajfiGpayati. Tahe samanta-raino app’ '-appano sabha- 
su bhananti: “N’ * atthi koi eriso ° puriso, jo tam haritta © anei ?” 
Savvehim bhaniyam: “So purisa-panjara-ttho citthai gacchae va; na 
sakka"' harium .” Egassa ranno egena purisena bhaniyam: “Jai so 


3. Vyavahara-Bhasya Pithika (Introduction on Expiation), Ernst Leumann’s 
excerpied stories (kathdnaka’s) and quotations from Malayagiri’s commentary (in 
press). 

4, Many Cirni words are also of etymological interest for NIA languages as, 
e.g., Gujarati. 

5. The Ladnun ed. has continuous numbering of the VavN and Bh stanzas and 
thus, after the pedhiyd, starts the first verse of Vibhga II (UddeSaka 1) as no 184, but 
differences in the course of the text occur through numeration errors in the 1926 ed. , 
of which the title page in the present author's copy is missing, 

6. Thus P and NisCa for L: asso. 

7. Thus L. 

8. NisCi omits. 

9. Thus L for P: eriso koi. 

10. P: avaharitto. 

11. P: pavano sakko. 

12. NisCa: haw. 


Tales, similes from Malayagiri’s commentary on the Vyavaharabhasya 43 


mareyavvo, to 3 maremi.” Tahe ranna bhaniyam: “Ma amham tassa 
va bhavau * '4; yavaeha "9!" tti. Tao so tattha gao. Tena channa-padesa- 

aya isikaya agra-bhage ksudraki-kantakam protam 
kertva 1 Sdikkar uya*- ‘-dhanuena millei '*. Tena so '° aso viddho. \sika 
aSvam @hatya patita, ringinika-kantako ‘$va *°-Sarire "nupravistah. 
Tato ‘sau dso tena avvatta-sallena parihayai pabhitya-gana *'-jogga- 
sanam api caranto, Tao vejjassa akkhao; vejjena paricintiina 
bhaniyam: “N’atthi anno koi rogo; avassam avvatto koi sallo.” Tahe 
vejjenam so aso jamaga-samagam purisehim cikkhallena Glimpavio. 
Tao jattha padhamam sukkam dittham, tatiha * phaletta avanio so 
ksudra- kantaki -sallo. 





puvvam, evam funn f pi kiriya-kalavam karento vi samjama- vuddhim 
a-kuvvamano ® na kammana jayam karesi, ta savvam Gloehi. 

“A certain king owned a horse with all auspicious marks and 
swift running like the wind. Because of the qualities of this horse this 
king was invincible. He announced this (fact) to all neighbouring 
kings. Thereupon these asked in their respective durbars: “Is there no 
man capable of taking this (horse) and bringing it hither ?” All 
replied: “This (horse only) stands or goes caged in by men (as its 
guards); it cannot be caught”, (but) one king was told by a man: 
it may be killed, I shall kill it.” Then the king answered: “(The horse) 
should be neither ours nor his; kill (it) !” After that the (man) went 
thither. He fixed a small thorn at the top of a weak reed and standing 
in a hidden place shot it with a single arrow (?). It pierced the horse. 
The reed hit the horse and fell down, (but) the thorn of the creeper 








13. Thus P and NisCi for L: 1d. 

14, NisCi TV 304,20: ma a(m)ham tassa va bhavatu. 

15 P: vahaeha; NisCii; vavadehi. 

16. P: channapade samthiena. 

17. NisCi omits the Sanskrit interpolation. 

18. P: mellei; NisCa: padikka-riiva-dhanuha-kandassa ante ksudraki-kantakam 
aetta (viddho aso). 

19. Thus P; L om. 








22. Thus ‘L; Pom. 
23. P: a-karemano. 
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penetrated the horse’s body. Through the invisible arrow the horse 
would therefore not move anymore despite plenty of proper food. 
Consequently it (the horse, i.e., its condition) was told to a doctor. 
After considering (the case) the doctor said: “There is no disease 
whatsoever (but) there must be an invisible arrow.” Thereupon the 
doctor had his servants~smear the horse.all-oyer-(lit.:-simultaneously) 
with mud. Then, where the first dry (spot) appeared, there an arrow 
with a small thorn had pierced the (skin) and got into (the body). Just 
as the horse was first, with the arrow, unable to conquer the neighbour- 
ing kings, so you, too, as you committed a whole lot of (wrong) acts 
and were unable to succeed in self-restraint, cannot get the better of 
your karmans. Therefore confess everything !” 


Tena channa- ... dso viddho: the construction of the sentence in 
NisCa is grammatically correct and makes sense: ‘by him, standing in 
a hidden place, the horse was hit by a single arrow at the end of 
which he had made a small thorn.’ Malayagiri’s exemplar, however, 
was corrupt as is shown by the Sanskrit insertion, probably a paraph- 
rase of what he thought the Prakrit he had before him would mean, 
and the words between krtva and aso, which he kept, but as parts of 
an actiye construction do not fit here; this forced him to make a new 
sentence with tena so (dso viddho). Here NisCi TV 304,22ff. conti- 
nue: 

Tam. isiya-kandaga(m) ahanitta padiyam. Ksudraki-kantako vi 
asa-sariram anupavittho. So pabhitya-java-jogdsanam caranto vi 
tena avvatta-sallena vahijjamano parihaium adhatto. Tahe vejjassa 
akkhato. Vejjena dittho bhaniyam ca: N’atthi se ko[t]i dhau- 
visamvada-rogo; atthi se koi avvatta-sallo. Tahe vejjena jamaga- 
samagam purisehim kaddamena dlimpavio so aso. So salla-paeso 
atiunhattanato padhamam sukko. Tam phadettaé avanio ksudraki- 
kantaka-sallo so ya pannatto. Bitio evam an-uddhariya-sallo mato, 


M IL 45b 4ff. ad Vav 2,1 satra 2 = NisCai IV 306,1ff. (only major 


variants have been recorded) 
Kuncigo ™ tavaso. So phalanam atthde adavim gao. Tena nadie 


24. NisCii: Kuncito. 
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sayam-mao maccho dittho. Tena appasagarie * paitta khaito **, Tassa 
tena an-uciyaharena a-jirantena *' gelannam jayam. Tena vejjo puc- 
chio. Vejjo pucchai: “Kim te khaiyam, jao rogo uppanno ?” Tavaso 
bhanai *: “Phaldim mottum annam * na kimci khaiyam.” Vejjo 
bhanai: “Kandathim te nikkarisiyam ® sartram. To ghayam pivahi.” 
Tena piyam. Sutthuyaram gilant *'-bhiio. Puno pucchio vejjo. Tena 
bhaniyam: “Sammam ™ kahehi." Kahiyam: “Maccho me khaio.” Tao 
vejjena samsohana-vamana-vireyana-kiriyahim latthi-kao **. Imo 
uvanao: jo paliuncai, tassa pacchitta-kiriya na sakkai gunam ** kaum, 
sammam pun’ aiy@ra-rogam Gloyantassa sakkai *. 





Kunciga 3° (was) an ascetic. He went into the forest for the sake 
of fruits. In a river he saw a fish which had died a natural death. He 
prepared it in a deserted place (?) and ate it. Through that unaccustom- 
ed, indigestible food he fell ill. He questioned a doctor. The doctor 
asked: “What did you eat that you fell ill 2” The ascetic replied: “But 
for fruits (I) ate nothing else.” “Through roots, etc., your body has 
grown weak; therefore you should drink ghee.” He did so (but) be- 
came still more sick. The doctor was asked again. He said: “Tell me 
everything.” He was told: “I ate a fish.” Then the doctor cured him by 
means of purifiers, emetics and purgatives. This is the application 
(of the story): he who lies cannot have an advantage from making an 
atonement, but this is only possible for him who confesses the whole 
disease of his trespassing. 


M11 46a Iff. ad Vav 2,1 siitra 3 
Do rayano samgamam samgamenti. Tattha egassa ranno ego 





25. NisCi: -sdgdriyam. 
26, NisCa always: ki 
0: 








30. NisCa: albeit yar te. 
31. Thus with NisCt for LP: gilana-. 
32, P: samam. 





33. NisCa: nikkasaetta laddhio kao. 

34. NisCO suddham. 

35. NisCi: atiyara-rogam Gloe to tassa pacchitte suha-kiriya kaum sakketi, 
36. This name was omitted in Mehta 1970. 
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manitso strattanena(m) atva vallabho. So ya *" bahithim sallehim sal- 
lio. Te tassa salle vejjo avanei, avanijjamanehi(m) 8 ya sallehim so 
‘iva dukkhavijjai. Tao ekkammi ange sallo vijjamano vi “dukkhavijja- 
mi” tti vejjassa na kahio. Tahe so tena sallena vighattamanena balam 
na genhai, dubbali-bhavai; puno tena pucchijjamanena nibbandhe 
kahiyam. Ninio sallo, paccha balavam jao. 


Two kings did battle. Herein one king loved a man on account of 
his extraordinary bravery and this (man) was hit by many arrows. A 
doctor removed his arrows, but he suffered very much at the extrac- 
tion of the arrows. Once, when an arrow hit a part of his body he the- 
refore (tao) did not tell the doctor: “My body hurts.” Therefore he 
lost strength by the arrow that hit him and became weak, but he only 
told (of his pain) when asked insistently. Once the arrow was removed, 
his strength returned. 


Sallo vijiamano: in Siy 2,2,20 a man hiding an arrow which has hit 
him is an example of a deceitful man who does not confess a decep- 
tion he has committed. 


MII 46a 10ff. ad Vav 2,1 saitra 4 


Do mala-gara ‘komudi-varo asanni-bhito’ tti pupphani ® bahini 
Gramao ® uccinitta egena vihie oddeinam * egena pagadani kayani, 
biena na pagadani kayani. Jena pagadani kayani, tena bahii labho 
laddho. Jena na pagadani kayani, tassa na koi kayago allino, tena na 
laddho labho, 

Evam jo miila-gundvarahe uttara-gundvarahe ya na pagadei, so 
nevvana "*-labham na lahai. 


With the idea that there were a lot of waterlilies nearby, two gar- 
land makers collected many flowers from a park. One (florist) bound 





39. P: puspani. 





41. Variant in L’s MS: udd?; P: kaddhetina, 
42. P: nivvdne. 
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them together and offered them for sale in the bazaar, the other did 
not do so. The one who had offered them made much profit, (but) no 
buyer approached the other, who had not offered them. Even so, who 
does not confess his transgressions against the major and minor 
values will not get the profit of the nirvana. 


Egena: one egena seems superfluous. 


M IL 46b Sff. ad Vav 2,1 sittra S 

Megho. Gajjitta nam’ ege no varisitta, evam tumam pi ‘dloemi’ 
tti gajjitta nisijjam * kaum Gloium adhatto paliuncesi; ma vipratijfio 
bhavahi, sammam Gloehi. 


“(Once there was) a cloud. It thundered, (but) did not rain. Thus 
you, too, though thundering ‘I shall confess’ sit down and taking 
upon you to confess you tell lies. Do not be unwise; make a full con- 
fession .” 


M 11 49a 1Off. ad VavBh 146 (= Ladnun 329 ), cf. Ci IV 309,29ff. 
ad NisBh 6404 

Panca vaniya sama-bhaga-samdiya vavaharanti. Tesim pannara- 
sa khara labhao jaya. Te visama-bhara-vahittena visama-mollattena 
ya samam vibhaium a-cdyanta “ bhandium araddha. Tao te ekkassa 
buddhimantassa samivam uvatthiya. Tena kharana mollam pucchiya. 
Tehim kahiyam. Tao bhanai: “Samam vibhayami” tti dhira hoha, ma 
bhandeha. Tao tena ekko kharo satthi-mollo ekkassa vaniyagassa 
dinno. Donni khara patteyam tisa-molla biiyassa vaniyagassa “ 
dinna. Tinham kharanam patteyam visam “© mollam. Te taiyassa 
vaniyagassa *” dinna. Caunham kharanam patteyam pannarasa Ed 
mollam. Te cautthassa “’ vaniyagassa dinna. Panca khara patteyam 
barasa-molla. Te pancamassa vaniyagassa dinna, 


43. Thus P for L: nijjittam. 
44, P: avaenta. 

45. P omits. 

46. P: visam visam. 

47. P omits. 

48. P adds: 2, 

49. P: cautthagassa, 
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Five merchants carried on commerce having agreed to share 
equally. They had made a profit of fifteen donkeys. On account of 
the unequal load carriers and the different price they were unable to 
an equal division (of the profit) and started to quarrel. Therefore they 
approached a wise man. He asked the price of the donkeys. They told 
him. Then he said; “Accept the idea that I shall make an equal divi- 
sion; don’t quarrel !” Then he gave one merchant a donkey worth 60. 
Two donkeys worth 30 each were given to the second merchant. 
Three donkeys had a worth of 20 each, They were given to the third 
merchant. Four donkeys had a worth of 15 each. They were given to 
the fourth merchant. Five donkeys had a worth of 12 each. They were 
given to the fifth merchant. 


MII51a3 ad VavBh 150f. (= Ladnun 333f.) on Vav 2,1,6 = CiIV 
311,6ff. ad NisBh 6408 (with only major variants recorded) 

Egassa payanda®-ranno paccantio™ raya viuttho®. Tao tena 
payandena rannd tassa paccasannesu tisu puresu® tinni danda 
visajjiya: gacchaha, purani* rakkhaha ! Tao tesu nayaresu patteyam 
2 thiya. Paccantiya-raind te dgantum® rohiya. Tehim rohiehim khina- 
bhattehim je tesu*® puresu payandassa ranno kotthagara, tehimto pat- 
teyam*" patteyam dhannassa tisam tisam kumbha gahiya. Tao tehim 
So paccantio raya jio. Agaya ranno samivam. Kahiyam savvam sa- 
vittharam; tuttho raya. Puno tehim kahiyam: “Tubbham™ kajjam 
karentehim dhannam gahiyam®.” Rannd cintiyam: ‘jai eesim dando 
na kirai®, to me puno puno uppanna®-paoyanehim kotthagara® 





50. NisCi: ahiva (also further down). 

51 . P: paccanti; NisCa: paccantiya-. 

52. NisCa: viyattho. 

53. NisCii: ahiva-rannd tassa Gsanna-puresu 
54, Ni 





57. Pom. 
58. P here and further on always: ujjham. 
59. NisCa: khaiyam. 

60, NisCa: kajjati. 

61. Thus P and NisCa for L: #4. 

62. Thus P for L: puno u appanna-*. 

63. P: kotthagarae. 
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viluppehinti na ya annehim™ bhayam bhayai*. Tamha me dando 
kayavvo.’ Evam cintiiina® bhanai: “Kamam mama kajjam, taha vi 
tubbham mae vitti kaya asi; tao kaya-vittehim kisa bhe dhannam 
majjham gahiyam ? Tubbham® esa pamao.” Tao an-avattha®-pasan- 
ga-nivaran'-attham bhanai: “Esa tubbham dando: ‘mama dhannam 
deha |’” 

Evam bhanitta raya anuggaham karei: “Jehim kotthagarehimto tisam 
kumbha gahiya, tesu appanijjassa dhannassa dasa dasa kumbhe 
pakkhivaha®. Visam visam kumbha tubbhe™ mukka.” 


A fierce (?) king was robbed by a neighbouring king. In his three 
nearby towns the fierce king thereupon sent three police chiefs (with 
the words): “Go ! Guard those towns !” One of them then remained in 
each of these towns. The neigbouring king prevented them from return- 
ing. Those prevented (in that way) grew short of food and each took 
thirty jars of grain from the silos of the fierce king in the towns. 
Thereupon they besieged the neighbouring king. They returned to 
their king. All was related in detail. The king was satisfied. Further he 
was told: “Those who did their duty for you took (your) grain.” The 
king thought: “If they are not punished, then the silos will be plunder- 
ed again and again, when occasions turn up and there is no danger 
from others.” Therefore I must punish (them). With this idea he said: 
“Duty for me is all well and good, but you lived on me. Why, then, 
did you being in my service take grain from me ? That was an error 
on your part.” In order to prevent loyalty becoming unstable he said: 
“Your punishment is: give me my grain (back) !” After these words 
the king showed (them) his favour: “Into the silos from which at that 
time (you) took thirty jars you should throw ten jars of your own 
grain. I will excuse each of you twenty jars.” 








64. P: annesim. 
bhavanti. 

). P: cintiiinam. 

67. NisCii: tumham. 


68. Thus P for L: an-avahattha-. 
69. NisCi: chubbhaha, 
70. Only found in NisCa. 
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MII 52a Iff. ad VavBh 154 (= Ladnun 344) = Ca IV 312, Off. ad 
NisBh 6412f. (only major variants mentioned) 

Ego khallado tambola-vaniyao panne vikkinai™, So ekkena 
c@rabhada-boddena™ panne maggio: “Are, khallada-vaniya, panne 
deha ! Tena sa-kasdena na dinna. [anne bhananti: ‘thova dinna’ ie 
Tao tena risiena carabhada-boddena khallada-sire™ khaduga™ 
dinna.” [takkara dinna’® tti vuttam bhavai]. Vaniyaena” cintiyam: 
‘jai kalahemi, to mam esa damio™ marejja; tamha uvaena” yera- 
nijjdyanam® karemi.’ Evam cintiiina tambola-vaniena® utthitta 
hattho se milio™, vattha-juyalam se dinnam, padesu padio bahum ca 
se tambolam™ dinnam. Carabhado pucchai: “Kim-karanam™ tumam 
na ruttho ? Paccullam® mamam piesi pdaesu ya padisi ?” ti. 
Vaniena bhaniyam: “Amha visae savva-khalladanam erisd c'eva 
vitti*®, Carabhada-boddena cintiyam: ‘laddho mae jivanévao.’ Tao 
puno cintiyam: ‘tarisagassa khadugam demi, jo mam*’ a-dariddam 
karejja.’ Tahe tena egass’ eva®* thakkurassa® khalladagassa 
khaduga™ dinna. Tena mario. 





A bald-headed pan vendor sold leaves. He was asked for leaves 
by a bald-headed soldier with the words: “He, bald vendor ! Give me 


71. NisCa: vikketi, 

72. Thus L for P: -pottena, also further on. NisCa: ~coddena (also further on) 
73. NisCU: thevesu va dinnesu (rusiena ...). 

74. Thus NisCa; L: khallada-siri; P: khallade sire. 

75. NisCii: khalul 
76. V. l. in L: °nnéti; NisCa omits, 

77. NisCi: vaniena (also below) 

78. Tus L for P: to mae sa diimito; NisCAi: @ me rusito, 
79. Thus P and NisCi for L: oviena. 








80, Both L and P: -nijjamanayn. 
81.Lomits. 

82. Thus L for P: malio; NisCA: samaiccha, 
83. P: tabula. 


84, NisCa: kajjam. 

85, NisCa: pecchagam. 

86. Thus L for P: thitt; NisCi: thit. 

87. NisCii: tassa erisassa khadukkam demi, jo me. 
88. Thus L for P: egassa omitting eva. 

89. Thus with P for L: vakkurassa. 

90. Thus P; L and NisCa omit. 
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leaves !” Annoyed, the (merchant) did not give them. [Others say: He 
gave only few.] Then the bald soldier grew angry and hit (the mer- 
chant) on his bald head with his fist [this means: ‘blows were given’]. 
The vendor thought: “If I quarrel, this brute may kill me; therefore I 
shall take revenge with a trick.” With this idea he rose up and joined 
hands with him, gave him a pair of clothes, fell at his feet and gave 
him much betel. The soldier asked (him): “Why are you not angry, but 
honour me and fall at my feet 2” The vendor said: “In our region this 
is the rule for all bald-headed people.” The soldier thought: “(Now) I 
have got a means of subsistence.” Then he thought further: “I (need 
only) hit such a man as may lessen my poverty.” Thereupon he slap- 
ped even a bald-headed rajput (and) was killed by him. 


M 11 92a 11ff. ad VavBh 264 (= Ladnun 445) 

Ego raha-karo"'. Tassa bhajjae bahii avaraha kaya na ya bhat- 
tund naya. Annaydé sa gharam ugghada-duvaram pamottum pamayao 
sa-yajjhaya®’-ghare thiya tattha ya ghare sano™ pavittho; tas- 
samayam sa pat dgao, Tena sano dittho. Paccha sa agari agayd, 
‘avaraha-karini’ ti bhattuna pittium araddha. Sa cintei: ‘anne vi me 
bahit avaraha atthi, te vi ma naum esa pittihii ta iyanim c’eva savve 
kahemi'gavi vacchena ptya, vasi hariya, kamsa-bhdyanam avi 
hatthdo padiyam bhinnam, padao vi tumhanam nattho’ ti. Evam-di- 
avarahesu ekka-sara kahiesu tena sa ekka-varam pittiya. 


(Once there was) a carpenter. His wife had incurred many faults, 
but (ya) her husband did not know it. Once out of carelessness she left 
the house without locking the door, stayed in the house of a neighbour 
and then a dog entered her house. At that moment her husband came 
back. He saw the dog. Afterwards the housewife returned. 
(Exclaiming) “careless woman” her husband started to beat her. She 
thought: ‘I have made already many other mistakes. He will beat me 
when he knows also these; therefore I shall tell them all now, (viz, 
that) the calf drank by the cow; an adze (?) was destroyed; even a 


91. P: -garo. 
92. P: sayajjhiya- 
93. Thus P for L: sa-sano. 
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copper vessel was damaged when it fell out of my hand; your clothes, 
too, were spoiled.’ When she had told him these and similar mistakes 
at one go, she was only beaten once by him. 


Sano: according to Varahamihira, Brhatsamhita 72, if. dogs in the 
house can be a good omen: 


MII 93a 10f. quotation from an unknown source ad VayBh 266 
(= Ladnun 447) 

Jahaé pankavanayana-pautto khdra-jogo sesa-malam pi sohei, 
taha ohadana**-pacchittam pi sesa-pacchitte sohei, 


Just as the use of potash employed to remove mud cleans other 
dirt as well, even so a general (lit.: covering) atonement, too, includes 
in its purification other atonements. 


Taha &: the above translation is based on the assumption of a neutre 
acc. plural -e. The Sanskrit scholion in 93a 9 runs; tahdikam apy ava- 
ghatanam prayascittani Sodhayati. 


MII 94a 5ff. ad VavBh 269 (= Ladnun 450) = Ci IV 342,29ff. ad 
NisBh 6515 

Ego coro. Tena bahuyao coriydo kaydo, tam jaha: kassai 
bhanam®> hariyam, kassai padao, kassai hirannam, kassai ruppam”®, 
Annaya tena ra’-ule khattam khaniyam®, rayana hiya®®, Dittho 
Grakkhagehim, gahio, ranno uvatthavio. Tas-samayam ca anne baha- 
vo uvatthiya bhananti: “amha vi eena hadam.” Tao ranna ‘rayana- 
hari?” ti kaum'® tassa marana-dando ekko Gnatto. Sese coriya- 
danda taith'eva pavittha (? Read: -dittha?). 


94. P: ohadanam. 
95. NisCa: bhdyanam, 

96. NisCa: suvannam. 

97. NisCi: khayam. 

98. NisCa: gahiya. 

99, P: -hari. 

100. NisCa adds: sesa-coriyao ya nau. 
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(Once there was) a thief. He committed many thefts, viz, from 
someone he took a vessel, from another a garment, from a third gold, 
from still another silver. Once he made a hole in the palace(wall) and 
got away with jewels. He was seen, detained by the guards (and) 
brought before the king, but at that moment many others present said: 
“We, too, have been robbed by him.” Then the king realized that he 
(Miladeva) was the thief of his jewels and ordered capital punish- 
ment. The other punishments for theft were ordered in the same way. 


MIL 94b 7ff. ad VavBh 271 (= Ladnun 452) = Ca IV 343,25ff. (an 
older and more authentic version with better readings than VavBhM) 
ad NisBh 6517. Cf. VavBh IV 169f.'" 


Egattha nagare raya a-putto mao tattha ya'” rajja-cintagehim 
devayarahana-nimittam aso ahivasio hatthi ya". Io’ Miladevo 
coriyam karento Grakkhagehim'® gahio, tehim rajja-cintagehim 
vajjho anatto'™, nagaram hinddvijjai io ya so aso hattht ya 
mukkao', Attharasa-payai-parivaro'® dittho Miiladevo. Asena 
hesiyam, patthi addiya'™, haithind gulugulaiyam, gandhédagam 
kare! ghettum abhisitto khandhe'' ya addio. Samudrika-laksana- 
pathakair adista ‘esa raja’ iti tasya caurikaparadhah sarve muktah. 
Rajye sthapitam'?, 





In a certain town a king died without a son and in order to appea- 
se the deities the royal council had a horse and an elephant caparison- 


101. Marginal note in Schubring’s personal copy. 

102. Thus L for P: vi. 

103. NisCa: hatthi ya ahiyasio. 

104, P and NisCi add: ya. 

105. NisCi omits. 

106. P: ya hi vasio Gnanto. 

107. P: mukko tehim. - NisCG IV 343,27 mukka 

108. Thus NisCa IV 343,27 for LP: -varehim. 

109. P: ajjiddiya. Read with NisCa IV 343,28: uddio ? 

110, NisCa: karena. 

111. Thus with P and NisCa IV 343,2! khandho, 

112. NisCii: sdémudda-padhaehim ya dittho esa raya tti, Tassa coriya-avaraha 
savve mukka rajje thavio. 
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ed (?). Miiladeva was detained at that time for larceny and was orde- 
red by the royal council to be killed. He was walked through the town 
(towards the place of execution). Then the horse and the elephant 
were set free. They saw Miladeva surrounded by eighteen soldiers, 
The horse neighed (and) raised his hinder part; the elephant roared. 

It took perfumed water in its-trank; consecrated-(Miladeva) and 
raised (him) on its back. The interpreters of bodily marks declared 
him king and all his theft transgressions were absolved. He was in- 
vested in the kingship. 


Aftharasa-°: on the number 18 see Stein 1936: 28ff. (to be added in 
Hara 1974: 156). 

Aso: for this method of electing a king when the previous one had 
died heirless see Zachariae 1977: 784-7; Steermann-Imre 1977: 277f. 
and Jain 1984: 67f. 


Hatthi: sce Steermann-Imre 1977; 274ff. where in this context the fer- 
tility-promoting aspect of the elephant is stressed which makes clear 
its importance for the king. 


M I 95a Off. ad VayBh 272 (= Ladnun 453) = Ci 344,15ff. ad 
NisBh 6518ff. 

Ego vaniyao. Tassa visam bhandio ega-jaiya-bhanda-bhariyao 
savvao sama-bhardo. Tassa gacchato sunka-tthane sunkiyao uvatthio. 
i: “sunkam dehi !” Vanio bhanai: “kim dayavvam ?” Sunkio 
“visaimo bhago'.” Tahe"* vanienam sunkiena ya pari-cchitta 
‘ma oyarana-paccharohesu vikkhevo havau' ti ega"> bhandi sunke 
dinna. 

Evam savvesim giyatthanam a-giyatthana ya" parindmaga- 
nam!’ vind akatthi-vigatthie''* payacchittam" dijjai. Je una a- 








113. NisCa: 

114. Pad § 

115. NisCa: ma oruhana-paccaruhan'-antesu vakkhevo bhavissati ti kaum 
ekka. 

116. P omits. 


visati-bhao. 





fya-parindmagana ya, 
Te. 


119. NisCé omits. - 


Tales, similes from Malayagiri’s commentary on the Vyavaharabhasya 5S 


giyattha a-parindmaga ya te jai chanham ma@sanam parenam avanna, 
tesim donham paccaya-karan'-attha savve ma@s@ thavan@rovana- 
vihanena sa-phali-kaum dijjanti. 





(Once there was) a merchant. He had twenty carts carrying goods 
of the same kind and all of the same weight. When arriving at the 
customs house the officer approached him (and) said: “You must pay 
duty !" The merchant replied: “What should I give ?” The officer 
said: “A twentieth part.” Then one cart was examined by the merchant 
and the officer with the idea to avoid scattering during unloading and 
reloading; one cart was given in duty. 

Even so atonement to qualified and unqualified monks and trai- 
nees is (to be) given without addition or deduction. Unqualified 
monks and trainees, however, if they have advanced beyond six 
months, these two groups are given all months <of atonement> in 
order to provide the grounds to make them succeed by means of 
deferment and addition, 


Sunka-tthdne: see Coomaraswamy 1930: 221. 
Thavanarovana-°; on these technical terms of the atonement see 
Caillat 1965: 175. 


M IL 95b Iff. ad VavBh 272, cf. Ca IV 344, 24ff. ad NisBh 6518 
Mukkha-marugassa visam bhandio ega-jatya-bhanda-bha- 
riyao" sayvao sama-bharao. Tassa gacchantassa sunka-tthane 
sunkio uvatthio bhanai: “ega-bhandim daum vacca, kim mama 
oyarana"™'-vikkhevena'? !” Mukkha-marugo bhanai: “oydretta'® 
ekk’-ekkao visaimam bhagam genhasu." Sunkiena tassa sayya- 
bhandio™* oyaretta ekk’-ekkdo visaimo bhago gahio. 
Maruga-sariccha a-gtya, sunkiya-sariso gurl ~~ a 


120. NisCa: ekka-bhanda-tulla-bharao, 

arana-. 

‘i: kim ah’ ot@rana-vakkhevena. 
123. P: uyaretta ; NisCi: oharetta (both also further on). 
124. NisCii: paccayai 
125. This is a defective Grya of unknown provenance. 
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A dull-witted brahmin owned twenty carts carrying the same kind 
of goods and all of the same weight. When he came to the customs 
house the officer approached him and said: “Give (me) one cart and 
go ! Why should I remove the loads and spread them out ?” (But) the 
ignorant brahmin replied: “Remove (the loads) and take one twen- 
tieth part of each.” The customs officer removed every one of the 
(brahmin’s) loads and took one twentieth part of each. 

Unqualified (monks) are like the brahmin, the teacher like the 
customs officer. 


M IL 95b 4ff. ad VavBh 272 = Ci IV 345, 3ff. ad NisBh 6522 
Ahava nihi-ditth’-anto kajjakajje jayamand-jayamanesu.' 

Ekkena vaniena nihi ukkhanio. Tam annehim naum ranno'*7 
niveiyam. Vanio dandio nihi ya se hado. Evam maruena vi nihi 
dittho.'"* Ranno niveio, Ranna'® pucchio. Tena savvam'® kahiyam. 
Marugo pitio. Nihi vi se"! dakkhind dinno. 

Evam jo kajje jayand-gari, tassa savvam marugasséva muccai, 
Jo kajje a-jayana-kart'” jo a-kajje jayana-kari ya [a-jayana-kari ya] 
eesu vanigasséva pacchittam dijjai, navaram kajje a-jayana-karissa 
laghutaram dijjai. 


Further the simile of the treasure (which is) about duties and 
things forbidden in one’s power or not. 

A merchant dug up a treasure. Others who had got wind thereof 
told it to the king. The merchant was punished and his treasure was 
confiscated. In the same way also a brahmin saw a treasure. The king 
was notified. The king asked about it. (The brahmin) gave full infor- 
mation. The brahmin was honoured , the treasure given him as a 
daksind. 

The same is the case with (a monk) who exerts himself in his 
duty: he is freed of everything as was the brahmin. The (monk) who 


126. Thus L for P: -asu. 
127. P omits. 

128. NisCa: laddho. 

129. P: ranno. 

130, L: “or: saccamn.” 

131. NisCa: maruo pujjo ti kum so se niht. 
132, P here and further on: -gairi. 
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neglects his duty and the one who exerts himself for something other 
than his duty suffer the atonement of the merchant, but it is lighter for 
him who does not exert himself. 


Nihi: on hidden treasures see Balbir 1993b. 


M IL 99a Sff. ad VavBh 288 (= Ladnun 469), cf. Ci 348,2ff. ad 
NisBh 6533 (Prakrit version) 

Yatha drtika udaka-bhrtah pafica-maha-dvaras - tesam maha- 
dvaranam ekasminn api dyare mutkali-bhite, tat-ksanad eva rikti-bha- 
vati,'? su-cirena tu kalena piiryate, - evam maha-yraténam ekasminn 
api maha-vrate'* aticaryamane tat-ksanad eva samasta-caritra- 
bhram§o bhavati. 


Just as a skin loaded with water has five large openings; if even 
one of these large openings is opened, (the skin) is emptied in no 
time, but it takes quite a long while to fill it. Even so, if only one of 
the (five) major vows is contravened, the accumulated good conduct 
is immediately lost. 


M 11 99a 12ff. ad VavBh 288, cf. Ci 348,9ff. ad NisBh 6533 

Sakatasya miila-guna dve cakre uddhi aksa$ ca'**, uttara-guna 
yadhra-kilaka-lohapattadayah; etair mila-gunair uttara-gunais ca su- 
samprayuktam sat Sakatam yatha bhara-vahana tiksamam bhavati 
marge ca sukham bhavati tatha’** sadhur api mila-gunair uttara- 
gunai§ ca su-samprayuktam san astadaSa-Silanga-sahasra-bhara-vaha- 
na-ksamo_ bhavati. 


‘The main parts (lit.: qualities) of a carriage are the two wheels, 
the seat(s) and the axle; the minor parts are the thong, pin (or: wedge), 
iron plate, etc. Just as when a carriage is well provided with these 


133. NisCi: tattha datite udaga-bharite jai panca mahd-dvara jugavam mun- 
canti, to tak-khana rikko datito bhavati (rest different). 

134. P: -vrata. 

135. NisCi: sagadassa panca miil'-anga: do cakka, do uddhi akkho ya (rest dif- 
ferent). 

136. P omits, 
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main and minor parts, it is able to carry loads and is functional on the 
toad, so also is a monk able to carry the burdens of the eighteen- 
thousand constituents of moral conduct when well provided with the 
fundamental and additional merits. 


Mila-gunair etc.: see Caillat 1965: 145. 

Astadafa-°: on the silangas see BKBh 604 where the commentary 
174,22 explains them as bhave and bhava-vastram, and identifies 
them in an Grya of unknown provenance: 

karane joge sanna indiya bhomddi samana-dhamme ya/ 
silanga-sahassanam etau bhave samuppattt / 


Their rise is laid down in two subsequent stanzas (175,3¢f.): 
na karei sayam s@hil manasa ahara-sanna-uvautto / 
so-indiya-samvarane pudhavi-jie khanti-sampanno // 

na karei ... pudhavi-jie maddava-pavanno |} 


MII 99b 6ff. ad VavBh 288, cf. Ci 348,15ff. ad NisCa 6533 
(Prakrit version) 

Erandadi-mandape yady eko dvau bahavo va sarsapas!’” tila-tan- 
duladayo va praksipyante, tathpi na'®* mandapo bhafigam dpadyate, 
atiprabhitais ty'*° adhakAdi-samkhyakair bhajyate. Atha tatra mahati 
Sila praksipyate, tada tayaikayApi tat-ksanad eva dhvamsam upayati. 

Evam caritra-mandapo ‘py eka-dvi-try-adibhir uttara-gunair ati- 
caryamanair na bhangam upayati, bahubhis tu kala-kramenati- 
caryamanair bhajyate; Sil4-kalpena punar ekasy4pi miila-gunasyatica- 
rena tat-kalam dhvamsam' upagacchati. 


If in a bower of castor etc. plants one, two or many mustard, 
sesame, rice or similar seeds are thrown, that bower is nevertheless 
not spoiled, but is changed in that the small measures of rice etc. out- 


137. Thus L for P: upalaksam etat. 
138. P adds: sa. 

139. P omits. 

140. Thus L for P: bhraméam. 
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number the castor plants. Yet when a big rock is thrown into it, then at 
that very moment alone it is thereby ruined. 

In the same way the bower of good conduct is not spoiled by one, 
two, three, etc., contravened additional vows, but in due time it is rui- 
ned by many such overrun vows. By contravening even a single major 
vow, however, (good conduct) is ruined at once. 


Adhaka-: see Srinivasan 1949: 52ff. 


MII 3b 10ff. ad VavBh (Vibhaga3) 300 (= Ladnun 481) 

Ego sevaga-puriso rayam olaggai. So raya tassa vittim na dei. 
Annaya tena raya kenai karanena paritosio, Tao tena ranna tassa 
tutthena pai-divasam suvanna-masago vittt kaya, pahanam ca se 
vattha-juyalam dinnam. 


A servant attended his king. (But) that king did not give him 
wages. At another time for some reason the king was pleased with 
him. Then the king gave him, as he was pleased with him, daily a 
measure of gold as wages and a pair of fine garments. 


Vittim na dei: perhaps a word indicating the ground of the king’s 
displeasure is missing. 


MII 8al ad VavBh 313 (= Ladnun 494) 

Bhinno nama tat-kalam arani-nirmathanena’! navétpadito'? 
*gnih; sa yathd mahati kasthadike praksipte tad dagdhum a-samartho 
bhavati sighram ca yidhmayati'’, sa eva §laksna-kastha-chaganadi- 
cfirnadigu stokam'™* stokam praksipyamanesu kramena prabala 
upajayate. 

Skandhagnir nama mahat kastham prajvalyagni-ropataya 
parinamitam'*; sa mahaty api kasthadike praksipte tad dagdhum 
samartho bhavati, prabalah prabalataras c6pajayate. 


141, P: -manthanena. 

142. P and y. |. in L: navéd® pr. m. 
143. P: vidhyayati. 

144. P omits. 

145. P: -mitah. 
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A fire newly produced immediately after rubbing fire-sticks is 
called ‘broken out.’ Just as a fire is unable to burn in a big heap of 
wood, etc., and is soon extinguished, even so it gradually becomes 
strong in bits of small wood, cowdung, dust, etc, 

A fire made with thick logs is called thus when a large piece of 
wood is burnt and changed in its composition by the fire. When even 
a big log, etc., is thrown (on the fire) it can be consumed and (the 
fire) becomes more and more vigorous. 


M Ill 17a 9ff. ad VavBh 335 (= Ladnun 517) = Cai IV 362,9ff. ad 
NisBh 6575; - cf. AvCi I 153,13ff.; Haribhadra 666b 1ff. ad AVN 
1280 and tika 591,9ff. ad BKBh 2043 (where the motif of the dohala 
comes second to the theft of tusks covered by bunches of grass) 

Dantapuram nagaram, Dantavakko raya, tassa Saccavai devi. 
Tise dohalo jao; “jai aham savva-danta-mae pasde kilejjami.” 
Ranno kahiyam. Ranna amacco Gnatto: siggham me dante 
uvatthavehi’. Tena nagare ghosaviyam: jo ranno dante*'*? kinei na 
dei va ghare sante, tassa sériro dando. Tattha nagare Dhanamitto 
satthavaho. Tassa do bhajjao, Dhanasirt Paumasirt ya. Annaya tasin 
donha vi kalaho jao. Tattha Dhanasirie Paumasirt bhaniya: “kam'** 
evam gavvam uvvahasi ? Kim" te Saccavatie viva dantamao pasao 
kao ?” Tahe Paumasirie a-saggaho gahio: jai me dantamao pasdo na 
kifjai, to alam me jivienam. Na dei Dhanamittassa vi ullavam. 

Tassa vayamso Dadhamitto ndma. Tassa kahiyam. Tena 
bhaniyam: a-kala-hinam'” aham te iccham pitremi. Chaddaviya'™ 
asaggaham. Tahe so Dadhamitto vanayare'™ dana-mana-samgahie!* 
karei. Tehim bhaniyam: “kim anemo kim va paicchamo ?” Tena 
bhaniyam: “dante me deha.” Tehi(m) ya te danta khada-pityalagehi!** 


146. P: siggham evam te uvatthavesi. 

147. Thus NisCi and a conjecture of Leumann for P: jo anno dantain. 
148. Thus L; im. 

149. Thus L; P: Na kim. 

150. Thus P; L om. 
151. Thus L; P: uddaviya. 









153. P: -mani-samgahae, 
154. Thus L for P: piyamehim. 
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goviyd. Sagadam bhariyam, nagara-dare pavesijjantana ego khada- 
pilyago tti gonendkaddhio'™, danto padio. Coro tti raya-purisehim 
vanayaro gahio, pucchio: Kass’ ee danta ?” So na sahai. Etth’ antare 
Dadhamittena bhaniyam: “mama ee danta, esa kamma-karo.” Tao 
vanayaro mukko; Dadhamitto gahio, ranna pucchio: Kass’ ee danta 
?” So bhanai: “mamam” ti. 

Etth’ antare Dadhamittam gahiyam soina'*® Dhanamitto Ggao. 
Ranno purao bhanai: “mam’ ee danta, mamam dandam sariram va 
niggaham kareha.” Dadhamitto bhanai: Aham eyam na jandmi, 
mama(m) santiyad danta, mama niggaham kareha.” Evam te 
annonnévaraha-rakkha thiya. Ranna bhaniya: “bho'*’, tubbhe nira- 
varaha'® bhity’-attham kaheha.” Tehim savvam jaha-bhiyam 
kahiyam. Tutthena ranné mukkd ussunka’™. 


There is a city named Dantapura. Its ruler was Dantavakka, his 
queen Saccavai. She had a pregnancy whim: if I could (only) play in a 
palace made all of ivory, It was told to the king. The king ordered his 
vizier: “Quick ! Bring me tusks !” He proclaimed in the city: “Who 
buys the king's tusks or does not give them when he has them at home 
will receive corporal punishment.” In that town there was a caravan 
leader; he had two wives, Dhanasiri and Paumasiri. Once these two 
started a quarrel. On that occasion Dhanasiri asked Paumasiri: “Why 
are you so proud ? Why don’t you make a palace of ivory just as 
Saccavai 2” Thereupon Paumasiri had a whim: “If no palace of ivory 
is built for me, what do I care for my life ?” 

She did not tell Dhanamitta, (but) his was a connate named 
Dadhamitta. Him she told. He said: “I shall at once fulfill your wish; 
please give up your whim.” Then Dadhamitta made woodmen recep- 
tive to his wishes by presents. They spoke: “What should we bring or 
look for ?” He replied: “Get me tusks !” and they hid the tusks in 
(lit.; with) bales of grass. A cart was brought. When they entered the 
city gates an ox tore at a bale of grass taking it just for that. A tusk 


155, Thus P; L: gonena gaddhito, 

156. Thus L for P: nun. 

157. P: to. 

158, P: nir@paradht. Note in L: or: -hi, 
159. Thus L; P: wnmukko (jahd ...). 





62 W.B, Bollée 


fell down. A woodman was detained by the city guards as a thief and 
asked: “To whom do these tusks belong ?” He did not tell (them), 
Meanwhile Dadhamitta said: “These tusks are mine: this (man) is 
(only) a servant.” Then the woodman was freed, (but) Dadhamitta 
was detained (and) asked by the king: “To whom do these tusks 
belong ?” He replied: “To mie.” Meanwhile Dhanamitta had heard of 
Dadhamitta’s arrest and had come. In front of the king he said: “These 
tusks are mine. Give me corporal punishment.” Dadhamitta spoke: “I 
know nothing of this; the tusks are mine, punish me.” In that way 
they kept admitting their own guilt. The king said: “Forget your guilt 
and tell me what has happened.” They told all as it had happened. 
Satisfied the king let them go free of charge (lit.: tax). 


Dohalo: on pregnancy cravings see, ¢.g., Bollée 1988: 181, 

Vayamso; see Bollée 1981: 187. 

Chaddaviya: optat. (Pi § 464). 

Vana-yare: in the canonical (Av 6 si. 7) list of 15 trades prohibited to 
Jains the sixth is danta-vanijya - “advancing money to Pulindas on 
the condition that they would bring ivory to the lender” (Sharma 
1966: 493). The source for this paraphrase, which Sharma does not 
mention, may be either Haribhadra, AVN 829b 3ff. puvvim ceva 
Pulindanam mullam deti “dante dejja va” tti, paccha Pulinda hatthi 
ghatenti. “A-cira vaniyao ehii” ti katum evam *dhimma-raganam*'® 
sankha-mullam denti or Hemacandra’s Yogasastra 3,99ff., esp., 106 
and his auto-commentary, where it says: dkare hi dantadi- 
grahandrtham Pulindanam yada dravyam dadati, tada tat- 
Pratikrayartham hasty-adi-vadham te kurvanti (548,6f.).The AvCi 
recounts the older form of trade, viz, barter with garments adorned 
with jewels (cf. Sa. manita-cira) and lac bangles (see below), Oral 
communication with the woodmen may have been difficult. 


Jinadasa’s AvCii I 153,13ff., perhaps the oldest version of the 
story. which is nearly identical with Haribhadra 666b 1ff. ad AvN 
1280. Only more important variants have therefore been mentioned 
in the footnotes. 


160. The Sanskrit chaya renders this corrupt word by dhivaranam. 
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Dantapura-nagare Dantavakko'*' raya, Saccavati devi. Tise 
dohalao. Kaham dantamae pasae abhiramijjati ? Rayae puc- 
chiyam.'® Danta-nimittam ghosaviyam ranna jahécitam mullam 
demi, Jo na dei, tassa raya vinayam'® kareti. Tatth’eva nagare 
Dhanamitto vaniyao; tassa donni'™ bhariyao: Dhanasirt mahanti 
Paumasirt dahariya piyatart ya tti. Annaya savattinam bhandanam. 
Dhanasiri bhanati: “Kim tumam evam gavvita ? Kim tujjha mamato 
adhiyam ? Jaha Saccavatie, taha te kim pasado kirejja ?” Sa bhanati: 
"Jadi na kirati, to na aham'® “ tti uvagarae'® varam — bandhitta 
thita. Vaniyao agato pucchai: “Kahim Paumasiri ?” Dasihim kahi- 
tam; tattha atigato,’" pasddeti, na pastyati tti.'®* “Jadi n’atthi, na 
jivami.” Tassa mitto Dadhanitto nama'®. So dgato. Tena pucchitam. 
Savvam parikahei.'” Bhanati: “Ktratu ma etae’” marantie tumam 
pi” marejjasi. Tume marantena aham pi'® rayde ya'™ ghosavitam. 
To pacchannam katavvam.” Tahe so Dadhamitto Pulindaga- 
payoggani pottani maniydni alattaga-kankane ya'”* gahaya adavim 
atigato, Danta laddha punjo kato. Tena tana-pinditana'”’ majjhe 
bandhitta sagadam bharetta anita. Nagaram'” pavesijjantesu 
vasabhenam tana-pindaga kaddhitam.'" Tao khada tti padito 
danto.'” Nagara-guttiehim dittho gahito ya rayae uvanio. Vajjho 








161. AVNH: Dantapure nayare Dantacakko. 
162. AvCi omits both words. 
163. AvNH: sarira-niggaham. 






aham n'eva. 

166. Thus AONE, in brackets: -varae, AvCO; uvvarae. 

167. AvNH: tatth’eva aigao. 

168, Thus AvNH; AvCi omits. 

169. Thus AVNH; AvCa omits. 

170. AvNH: kahei. 

171. AVNH: imate. 

172. AvNH omits. 

173. AVNH: tumammi marante aham. 

174. AvCi omits. 

175. AvNH: Pulindaga-pauggani maniyam alattagam kankanam ca. 

176. AVNH: -gana. 

177. AvNH: -re. 

178. AvNH: vasahena kaddhiya. 

179, ‘Then a tusk fell down with a clattering noise.’ Usually khada is repeated. 
AvNH: danto padio. 

180, AVNH omits. 
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ninijjati. Tam'*! Dhanamitto souna agato. To!™ rayae pada-vadio 
vinnaveli jathd: ete mae anavita. So pucchito lavati: “Etam na c’eva 
Jandmi'® ko” ti. Evam te avaropparam bhananti: ““Rayae savaha- 
savita pucchita. A-bhayo dinno, parikahitam, pityetta visajjita, Evam 
niravalavena hotavvam dyariyenam.” Bitio vi: ekkenam ekkassa!®™ 
hatthe.panamitam-kimci-bhanam-va°.!*-Antara-paditam: Tattha 
bhanitavvam: “Mama doso”, itarena vi “Mama” ti.'% 


Tume marantena: this apparently was an unusual turn for 
Haribhadra, particularly because of tume, and may therefore have 
been changed by him. Pischel § 420 has the instr. ume in brackets. 
Pottani etc.: see above at vana-yare, 


MIMI 17b 7ff. ad VavBh 335 (= Ladnun 517) 

Jaha so Dadhamitto niravalavo'*’ avi ya maranam abbhuvagao 
na ya parévaraho sittho, taha dloyandrihena a-parisavina'® bha- 
viyavvam, Jaha so Dhanamitto bhiiy'-attham kahei ‘mama so 
*varadho”"®® tti, evam dloyagena mal’-uttaraévaraha a- 
paliuncamanena™ jah’-atthi-ya"' kaheyavva. 


Just as Dadhamitta here did nevertheless not deny (his guilt) and 
when his death was near (as a punishment) did not blame others, so 
should he who deserves atonement (after confession) and who has 
(thereby) stopped the influx of karman. Just as Dhanamitta gave a sta- 
tement of the facts with the words “This was my fault”, so one should 
tell one’s major and minor faults truly and without deceit, 


181, Thus AvC; Haribhadra omits. 
182, AvNH omits 
183. AvNH: bhanai: “Aham eyam na yandmi. 
184. AvNH: egena egassa. 

185. AvNH: bhanam va kimci pandmiyam. 
186. AvNH: iyarenavi “Mamam" uti. 

187. NisCi 









d. 
eso avaraho. NisCii; mam’ eso varaho. 
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M II 29b 11ff. ad VavBh 360 (=Ladnun 546) 

Ko ’py avate patitah san bhayam agamat ‘katham uttarisyami ?° 
Tatah sa tata-sthair 4$vasyate: ma bhais tvam, vayam tvam 
uttarayisyamah tatha ca rajjur iyam anita vartate iti. Evam a$varito 
nirbhayah san sthairyam! badhnati.'*? Yadi punas tam praty evam 
ucyate ’mrta esa varako, na ko ’py uttarayisyati’, tatah sa nirasah sann 
angam nissaham muktva mriyate. 


Fear befell someone fallen into a hole in the ground (thinking) 
‘how shall I get out ?’ Then people standing on the bank consoled 
him with the words: “Do not be afraid. We shall draw you out and for 
this purpose a rope is being brought.” Thus consoled and without fear 
he showed firmness. If, however, they had spoken to him thus: “This 
wretch is dead. No one will draw him out”, then desperate, he would 
give up his powerless body and die. 


Badhniiti: as against vartate, this syntagma shows one of the less fre- 
quent auxiliaries dealt with in a Remark by Speyer.!* His example 
uses a synonym of sthairya: népavana-latasu ... caksur badhnati 
dhrtim ‘[your] eye does not rest on the creepers in the garden’. A 
nominal compound of our syntagma would be *sthairya-baddha (not 
in MW). Such compounds occur also in Prakrit and Nalini Balbir’s 
“vexed question of the linguistic analysis of Pkt. u(d)u-baddha”* 
then shifts to a question of the use and meaning of badhndti as an 
auxiliary “the original meaning of (which) has not wholly faded.”""° A 
study of the ancient Indian auxiliaries, however, is still a desideratum. 


MII 29b 14ff. ad VavBh 360 (summarized by Leumann) 

Similarly a person fallen into the river and swept away by the 
stream and one who has incurred the displeasure of the king have to 
be consoled to prevent their dying of fear.'” 


192. Thus P for L: sthagham (?). 

193. P: vaghnati. 

194, Speyer 1886: § 310. 

195. Balbir 1998: 442. 

196, Speyer 1886: § 3. 

197, In dhnlicher Weise mup man einem im Fluff von der Strénung mit fortge- 
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MIII 32a 14ff. ad VavBh 369 (= Ladnun 555) 

Saranya ksetre payyamane sarini-srotasi tra-S0kam ekam tiryag 
lagnam, tair napanitam; tan-nigraya anyany api trna-sikani lagnani; 
tan-nigraya prabhiitah panko lagnah. Evam' tasmin srotasi ruddhe 
ksetram samastam api Suskam. 

Evam stokena stokenapannena panken4-Sodhyamanena! carana- 
kulya-nirodhe carana-ksetra-yinago bhavati. 


When a field is flooded by a stream one blade of grass lying 
crosswise in the brook or river is not taken away by them. Other bla- 
des of grass that also lie there use it as a support. To this accumulation 
much mud collects. If the stream is blocked thus the entire field be- 
comes dry. 

Thus the field of ascetism is laid waste when the irrigation chan- 
nel of ascetism is blocked by mud which collects bit by bit and is not 
being cleared. 


Summary of M III 32b 3ff. ad VayBh 369 (summarized by 
Leumann) 

Just as a field is ruined when the irrigation canal is blocked, even 
so is a carriage by loading it with stones or by the loss of pieces of 
wood; a bower by sesame seeds and a garment by stains, if the dam- 
age is not always timely compensated for. 


M If 33a 7ff. ad VavBh 370 (=Ladnun 556) 

Dimbha atmiyaya gantrya kridanti sva-karya-nispattim ca 
sadhayanti, na punah Saknuvanti brhat-purusa-gantrya karyam 
kartum; tatha brhat-purusa”” api atmiyaya brhad-gantrya karyam kur- 
vanti, na dimbhaka-gantrya. 


rissenen und einem beim Kénig in Ungnade gefallenen Trost zusprechen, damit er 
nicht vor Angst stirbt (Leumann). 

198. P: Tata evam. 

199. P: stoken4-sadhyamanena. 

200. Wie das Feld durch Verstopfung des Bewitisserungsgrabens, so geht auch 
ein Wagen durch Beladen mit Steinen oder durch Wegfall von Holzstiicken, eine 
Laube durch Sesamkérner und ein Kleid durch Flecken zu Grunde, wenn man die 
Schdden nicht stets bei Zeiten ausbessert (Leumann). 

201. P: -purusanam. 
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Evam Suddha-tapasvinam Suddha-tapasa Suddhir bhavati, pariha- 
ra-tapasvinam ca parihara-tapasa. 


Children play with a cart of their own and occupy themselves in 
this way, but they cannot do what they want to do with an adults’ cart. 
In the same way the adults, too, do their work with their own big cart, 
not with a children’s cart. 

In the same way purity arises through a pure fasting-diet by pure 
ascetics and by an isolation-atonement of solitary ascetics. 


Parihara-t®: on parihara see Caillat 1965, ch. vii. 


M Ill 34a 8f. ad VavBh 374 (=Ladnun 560) 
Campayam nagaryam Subhadra. Sa hi sarvair api nagarika-janair 
anuSista yatha: dhany4si tvam, krta-puny4si tvam iti. 


In the town of Campa there lived Subhadra, All townspeople 
without exception told her: “Happy are you; you have merit.” 


Subhadra: the story of this daughter of the merchant Jinadatta who 
removed with her hand a straw from an ascetic’s eye is found in AVN 
15-45 and its Ciirni II 269f., inter alia.?” 


MII 34a 12 ad VavBh 374 
Mrgavati? devi, sa hi arya~Candanaya ‘a-kala-carini’ ti katva upa- 
labdha. 


Queen Mrgavati. The venerable Candana received her with the 
idea that she was going out at the wrong time. 


Mrgavati: the wife of king Sayaniya of Kosambi, after whose death 
she was converted by Mahavira and for training entrusted to the char- 
ge of the nun Candana, his leading female disciple, but the wife had 
returned after Mahavira’s sermon in the dark. The story is perhaps 


202. See Mehta/Chandra/Malvania I 1972: 827 sub 13. 
203. V.1. in Leumann’s MS: Mrgapatir ! - P: Mrgavatir. 





68 W.B. Bollée 


first alluded to in AVN 520-22 and exhaustively recounted in the 
Cini 316,11ff. See further Balbir 1993: 171 and Mehta/Chandra/ 
Malvania Il 1972: 601f. 


MII 39b Off. ad VavBh 394 (=Ladnun 580) 
Ko vi vaho kassai isarassa kaya-vitti. To* mamsam 
uvanei. Annaya so vaho mamsam sundaram ghettum 
isara-samive sampatthio, cintei ya: imassa savvam 
mamsam dayayvam ti. Patto isara-samivam. Tena 
abhattho: “svagatam, su-svagatam ! Uvavisahi tti. 
Vahenam tutthenam savvam mamsam dinnam. 

Evam koi sAvaraho aloiu-kamo dyariya-sagasam patthio cintei ya: 
suhuma-bayara savve aiyara mae aloiyavva iti. Patto ayariya- 
samivam. Ayarienam sutthu adhaio: dhanno si tumam, sampanno si 
tumam; na dukkaram jam padisevijjai, tam dukkaram jam sammam 
Aloijjai. Tao tutthena savvam jaha-cintiyam a-paliunciyam aloiyam. 





A lord employed a hunter. (This man) then used to bring him 
game. Once he had obtained beautiful game, set out to go to his 
master and thought: ‘to him all this game must be given.’ He ap- 
proached his master who said to him: “Welcome, a good welcome ! 
Come in !” The happy hunter gave (him) all the game. 

In the same way (a monk) who had contravened his vows and 
wanted to confess, went to his teacher and thought: ‘I must confess all 
small and large transgressions.’ He approached his teacher and was 
kindly received: “You are happy, you are happy and fortunate. Faults 
are easily incurred. What is difficult is to confess them all.” 
Thereupon everything was quietly confessed (by him) as it came to 
(his) mind and without cheating. 


The scholiast then subjects story of the hunter bringing game to 
his master to a catur-bhanga and varies it three times in which the 
hunter is compared to a confessor and his deliberation to hand over all 
the game or not to that of a confessor’s acknowledging his faults 
completely or only partly. A translation therefore seemed super- 


204, Read: So? 
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fluous. The image of a hunter and game as symbols of a monastic 
contravener of his vows and the faults made is remarkable. A similar 
caturbhanga is made of the next parable: a cow approaching her 
master to be milked where the confessor is compared to a cow. Milk 
as belonging to the ten vikrtis was also forbidden to Jain ascetics 
(Schubring 2000: § 156). 


MII 40a 2ff. ad VavBh 394 (= Ladnun 580) 

Il. Beginning as before. Vaho sundaram mamsam ghettum issarabhi- 
muham sampatthio cintei ya: savvam mamsam imassa dayavvam ti. 
Patto isara-samivam tena ca isarena karane a-karane va sahasa pirva- 
param a-paryalocya matsarito (matsaras tasy6tpadito), yatha: kim ? 
iti, tvam utsiire samagata ? iti. 

Beginning II 40a 7: Tatas tena rustena pratikuficitam, na sarvam 
mamsam dinnam. (Tatas tasmin sahasa matsarite kharantana-bhite 
ruste pratikuficite dvitiya-bhaigasy6panayah karyah sa cAivam).”" 

Aloyago vi Ggao, pucchio: kena kdranena dgato 'si ? Bhaniyam: 
avaraham dloeum ayarienam kharantio. (Kisa taha vihariyam jaha 
avaraham patto dloento vaé kharantito.)?* Tao tena na sammam 
Gloiyam. 


ID. (40a 13ff.) Tah’eva vaho sampatthio mamsam ghettum cintei ya: 
na savvam mamsam mae dayavvam ti. Patto isara-samivam. Isarena 
sutthu adhaio. Tena se savvam mamsam dinnam. 

Evam Gloyago vi sampatthio; paya-padio™ sahum pucchai: 
“amugassa Gyariyassa majjhena Ggao si ?” So bhanai; “Amam.” 
“keriso so Gyario ? Suhadhigamo na va ?” tti. Tena bhaniyam: 
“Durahigamo.” Tahe™ tena cintiyam: 'na sammam mae dloiyav- 
vam’ ti. Agao guru-samtvam. Tena sammam adhaio pucchio ya: “Kim 
adgamanam ?” Tena bhaniyam: Gloium. Tahe dyarienam sutthu 
uvavithio: dhanno si tumam icc-@di-vibhasa. Tena tutthena savvam 
sammam Gloiyam. 


205. Line in brackets added in P. 
206. Line in brackets added in P. 
207. ddiehiya. 

208. P: Tah’eva. 
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IV. (40b 3f.) So vaho mamsam ghettum patthio cintei ya: na savvam 

imamsam mae dayavvam.2” Evam paliunciya agao. Isarena kharantio 

tena ya kharantiena puvva-paliunciya-bhavena na savvam dinnam, 
Evam dloyage vi uvanao kayavvo. 


M III 40b 6ff. ad VavBh 395 (= Ladnun 581) = Ca IV 381, Lf. 
(imo gonie cau-bhanga-ditthanto) ad NisBh 6625 
Goni dohiu-kama panhuyd dgaya. Samina uvajjhiya.*” 
Tao hatthena puttha dhamaihi ya uvaggahiya bali-mattae 
ya niutta.*"' Tao savvam khiram dinnam.?!* (Evam 4lo- 
cake ‘pi prag-ukténusarena syayam upanayo bhavani- 
yah.)23 


A milchcow came wishing to be milked. Her master received her 
in a friendly way. Then (he) stroked her with his hand, drew her near 
with wheat and gave her a measure of feed. Thereupon (the cow) gave 
all her milk. (Thus a procedure in the way stated before must be fol- 
lowed spontaneously also in the case of a confessor). 


Uvajjhiya: the AbhidhanarajendrakoSa gives a blank reference to 
VavBh 1, apparently the present place, with the ad sententiam mean- 
ing upahiita akarite and PSM referring to its predecessor makes the 
word a desi with the meanings ‘akarit, bulaya hua’. 1 have translated 
uvatthiyd, but one would expect Leumann to have already made this 
light emendation. 


IL. Biiyd goni dohiu-kama panhuya agaya , nadhaiya, pittiya®* 
vamsdihim. Tre na savvam khiram dinnam.?5 


209. P adds: tti. 

210. Grhe praviSanti madhura-bhanitya ndmna upahdta akarita ity arthah. - 
NisCi: uvavithita go-bhattenam kanhutita (dhimadthi ...). 

211. Go-bhakse niyojita ity arthah. - P: Bhakkhe niy®. 

212. P: panhuya. 

213. P adds this line in brackets. 

214. P: nodhaiya pittiya ya. 

215. P adds: Evam locake ... 
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Ill. Taiya goni a-doheu-kama agaya. Sabbhaya*’, bali-mattée niutta. 
Savvam panhuya. 

Evam dloyage vi vibhasa, 
IV. Cauttht gonit a-dohiu-kama Ggaya. Samina pittiya. Savvam na 
panhuya. 


M II 40b 11ff. ad VavBh 395. 
Beginning 3 I. Kai vi?” bhikkhunt kassai puvva-pariciyassa gharam 
aigaya.”"® Tie pairikke khoriyam?" [vittiyam]™ dittham gahiyam ca. 
Gaya niyam thanam.™'! Paccha se bhavo parinao, ‘appemi' tti 
gharam gaya. Tehim adhaiya . Tutthae dinnam khoriyam. 

Evam Gloyage vi vibhasa. 


A nun passed the house of a man whom she had known before 
her ordination. In an empty place she saw a bowl (?) and took it. She 
went to her own place. Afterwards she changed her mind (and) with 
the idea “I shall return (it)” she went (back) to the house. She was 
received by them (i.e., the inhabitants) amicably, given the bowl and 
was satisfied. 

Thus is the application also in the case of a confessor. 


Vittiyam: probably a thoughtless insertion after cintiyam in the other 
bhaigas below. 


IL. Anna bhikkhunt kassai puvva-pariciyassa gharam gaya. Tie pai- 
rikke khoriyam coriyam™™ cintiyam ca nade ‘d@yavvam’ ti gharam 
gaya, Sa nddhaiya kharantiya ya. Tie na dinnam. 

Evam dloyage vi vibhasa. 


216. P: ujjhaya. 

217.P omits. 

218. P: gaya. 

219. NisCu: khoragam, cf. kitoraya *patra-vigesa, kacolaka’ (PSM) . 
220, P omits. 

221, P: niyatth®. 

222, Pom. 
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IIL Taiyae bhikkhunte khoriyam gahiyam cintiyam ca: na dayavvam 
wti?, Gharam gaya. ‘sva@gatam, su-svagatam uvavisahi’ ti @sandihim 
adhaiya. Tie dinnam. 
Evam aloyage vi uvanao, 
IV. Cautthie bhikkhunie gahiyam khoriyam cintiyam ca nde: na 
dayavvam ti. Gharam gaya. Nadhaiya kharantiya ya. Na dinnam. 
Evam Gloyage vi vibhasa. 


MII 42b 2ff. ad VavBh 400 (= Ladnun 586) 

Ego raya nimmamsuo. Tassa kaya-vittt kasavo, So paribhavena 
na kayai uvatthai.* ‘bala n’atthi’ kaum. So vinasio. 

Anno kdsavo kao. So sattame sattame divase uvatthdi. So ranna 
pilio. 


(Once there was) a beardless (i.e. young) prince. He employed a 
husbandman. This (man) never went to the prince out of disrespect 
thinking ‘because he is a child it is not (necessary to pay respect)’. He 
was killed. Someone else was made husbandman. He went to (the 
prince) every seventh day. He was honoured by the prince. 


Ray@ n. : as against our early middle ages, on which recently a sub- 
stantial disseration has been published,” there seems to be no study 
still of Indian reges pueri (p. c. of Proff. Marlene Njammasch and 
Jiirgen Liitt). 


MII 58b 1ff. ad VavBh IL 22 (= Ladnun 646) 

Kayai Joni-pahude vakkhanijjamane egena ayariydina a-dis- 
samanena niddhammena suyam jaha: amuga-amuga-davva-samjoge 
mahiso sammucchai. Tam soum so uppavvaio, gao annammi thane. 
Tattha mahise davva-samjogena sammucchaveita sdgariya-hatthesu 
vikkinai. Tam ayariya kaham avi janitta tattha gaya. Udanto se puc- 
chio. Tena sab-bhavo kahio. Ayariya bhananti: “annam sundara- 


223. Lom. 
224. P: uvatthaeti. 
225. Offergeld 2001. 
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suvanna-rayana-juttai genha”. Tena abbhuva-gayam. Tao ayariehim 
bhaniyam: “amugani davyani pairikkha samjoejjasi, tao pabhityani 
suyanna-rayanani bhavissanti.” Tena taha kayam. Samutthio dittht- 
viso sappo. Tena dittho, mao. 


The other day, at an explanation of the Joni-pahuda, a teacher and 
others who were latent unbelievers learnt as follows: a buffalo is made 
by putting together various substances. Hearing this (t)he (teacher) 
left and went to another place, There he made buffaloes by putting 
matter together and sold them (in)to the hands of householders. 
Teachers after somehow learning thereof went there. He was asked 
how he got the expertise. He told the matter as it had happened. The 
teachers said: “Undertake something else with beautiful gold, silver, 

tc.” He agreed. Then the teachers said: “When you examine (?) 
various substances and put them together there will be many gold and 
silver things.” He did so. A snake with poison in the eyes arose and 
looked at him by which he died, 


Joni-pahude: this was apparently a treatise on magical generation of 
living beings and belonging to the Puvvas. See further Kapadia 1941: 
91ff., esp., 93 where Siddhasenasiri is said to have created horses by 
magic. The name J. survived as the title of Pannavana 9. 

Egena a@y.°: Ci I 281,3 ad NisN 1806 and the comm. 753,23 ad 
BKBh 2681 specify the teacher as Siddhasenacarya. According to the 
NisCa it was he who had created horses and the pupil of another teacher 
a buffalo. A wicked nephew of this teacher heard thereof, made a 
buffalo and sold it to livestock dealers. The three versions slightly dif- 
fer and it is not always clear who did what.” 

Ditthiviso: see Tawney/Penzer 1924: II 298 p. 







thuddind jah@ Siddhasendyariyena ass@ ya (7 Text: assae) kata jaha 
va egena dyariyena sisassa uvadittho jogo jaha mahiso bhavati. Tam ca suyam aya- 
tena so ya nid(d)hammo unnikkhanto mahisam uppadeum soyariydna 
inati. Ayariena suyam. Tattha gato bhandati: “Kim te eena ? Aham te 
-jogam payacchami. Davve a@harahi te ya aharité Ayariyena samjo(t)ita. 
Egante thale nikkhitta. Bhanito; “Ettiena kalena okkhane; ; aham gacchami.” 
Tena ukkhatta. Ditthi-viso sappo jato; so tena marito. 
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MII 62b 13ff. ad VayBh 1138 (=Ladnun 662). 

Ego vaho uvahanao vind vane gao. Tassa paya-tala kantagdinam 
bhariya. Te’ kantagdaiya no sayam uddhariya, no vi ya vahie 
uddharaviya. Annaya vane samcaranto hatthina dittho. To tassa dha- 
vantassa kantagdiya ditrataram™* mamse pavittha. Tahe aidukkhena 
addio, maha-payavo iva chinna-miilo hatthi-bhaena a-ceyana-bhiio 
padio, hatthina vinasio. 


A hunter went into the forest barefoot. His soles were full of 
thorns, etc. These thorns, etc., did not come out of themselves nor 
could they be painfully pulled out. Once, when he was walking in the 
forest, he was seen by an elephant, Thereupon as he was running 
away the thorns, etc., entered his flesh even deeper. Then he was tor- 
mented by extreme pain; out of his senses for fear of the elephant he 
fell down like a big tree when uprooted and was killed by the 
elephant. 


MII 63b 7ff. ad VavBh 1143 = Ladnun 667) 

Ego kann'-anteura-palago. So *coppdlaena*” kanndo paloentio 
na varei. Tao tao agga-ddarena nipphidium adhatta@o.™ Tao vi na 
varei. Tahe tao™' a-nivarijjamanio kayai dhuttehi samam palayao. 
Evam savvam a-varandi kenai ranno kahiyam. Tao ranné tassa sav- 
vassa-haranam kayam vindsio ya. Anno kann’-anteura-palo thavio. 


A guardian of the girls’ quarters. He did not prevent the girls 
from looking through a window (?), Therefore these started to run off 
through the main gate; even then he did not stop them. Therefore as 
they were not kept back they once went away with thieves. Thus 
someone told the king the whole story of their not being kept back, 


227. P adds: ya. 

228, P: -tara-. 

229, L: In the explanation of the stanza compalaka = niryaha (nijjitha) = 
gaviksa. - P: gokhalaena explained 63b: aksara-gamanika niryiho gaviksah, gokha- 








'@ tahe tato. 
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etc. The king then had them all detained and (the guardian) killed. 
Another guardian of the women’s quarters was appointed. 


Kann’-anteura: according to NisihaBh 2513 the royal harem con- 
sisted of women past their youth, young women in full bloom and girls 
who were minors (Sen 1975: 37). The carni scholiast defines the lat- 
ter as a-ppatta-jovvandna raya-duhiyana samgaho (NisCi Il 452: 5). 
*Coppélaena*: this word is a ‘verandah’ according to PSM and may 
be faulty the spelling being uncertain. - Santicandra fol. 121a 8 
copphalam (!) nama matta-varanam ‘turret, pinnacle, pavilion’ (MW) 
on JambiP 2,23 copphalaga-; Ray sil. 38 coppale nama paharana- 
kose (‘c. means armoury’). For cuppalaya, no doubt the same word, 
PSM gives the meaning ‘gavaksa’ which seems the most probable 
one here. 


From the explanation: niryaha means ‘pinnacle; door, gate’ 
(Acharya 1927: 322) or ‘floor, storey’ (Coomaraswamy 1931: 195); 
gavdksa is a porthole or ‘latticed window resembling the cow’s eye’ 
(Acharya 1927: 167) or ‘a window in a niche’ (Coomaraswamy 
1931: 199ff., 213ff.); go-khalaka, in MW only mentioned as a man’s 
proper name, may be what Acharya 1927: 173 has as gokhla, i.e., a 
‘niche’, though in the case of the man it may have another meaning. 


M Il 93a 10ff. ad VavBh I 168 (= Ladnun 784) 

Avanti-janavae Pajjoyassa ranno manti Khandayanno nama, 
Annaya sahassam pi jo juddhe jinai, so Ggao. Olaggami tti rayanam 
vinnavei. Ranna bhaniyam: “olaggahi !” Tao so bhanai: “mama vitti 
ja@ sahassa-johanam, sa dayavva. Tao Khandayanno cintei: 
‘parikkhdmi tava eyassa sattam™; jai sattamanto hoi, tao saccam 
sahassa™3-johi. Tao Khandakannena *chagalao sura-ghadao™** ya 
daum bhanio: “ajja kanha-cauddasie rattim Mahakdle masane 
bhakkheyavvam. Tao so Mahakalam gantum chagalayam uddavetta 
pauleum mamsam khdiyum* suram ca paum adhatto. Navaram tala- 


232. L: jattam. 
233. P: sahassa-. 
234, P: sura-, 
235. L: khaiyam. 
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pisdo agantum hattham pasarei; “mama vi dehi !” tti. Tao so sahas- 
sa-johi a-bhio pisdyassa vi dei appana ya khayai ya. Rannda ya pac- 
caiya™*-purisa padiyaraga pesiyd. Te jaha vittam pasitta ranno 
Khandakannassa ya kahenti:; “saccam sahassa-johi eso” tti. Vitti 
dinna. 

Anno vi Ggantum vinnavei. Olaggami tti. So vi tah'eva pa- 
rikkhium @dhatto. Tala-pisao agao. Bhio nattho. Paricaragehim 
ranno Khandakannassa ya jaha-vittam kahiyam. Na dinna sahassa- 
Joha-vitti. 


In the country of Avanti king Pajjoya had a minister named 
Khandayanna. Once someone came who had won a thousand <pieces 
of money> in a fight. He announced the king: “I (should like to) 
enter your service.” The king said: “Do so !* Thereupon the man 
replied: “the prize for fighters for a thousand should be given me.”. 
Then Khandayanna thought: ‘I shall first test what he is good for. If 
he is courageous then he is certainly a fighter for a thousand.’ Then 
Khandayanna gave him a he-goat and a pot with liquor and said: 
“Now on the black fourteenth night (you) must (consume these 
things) on the burning ground Mahakala.” Accordingly he went to 
Mahakala, killed and prepared the goat and started to eat the meat and 
drink the liquor. Thereupon a spirit tall as a palmyra tree appeared and 
stretched his hand out (with the words): “Give me too !” Then the 
fighter for a thousand fearlessly gave some to the spirit and ate him- 
self, too. And the king had sent trusted men as attendants. They told 
the king and Khandakanna the matter as they had seen it: “Truly this 
is a fighter for a thousand.” The wages were given him. 

Another came and announced: “T should like to enter your servi- 
ce.” He, too, was first tested. The spirit came. (The trial soldier) was 
scared to death. The attendants told the king and Khandayanna as it had 
happened. The wages of a fighter for a thousand were not given him, 


Sahassa-johi: sahasrika-yodhi mallah (93a 6); thus the man was a 


prize-fighter. The reference in Ratnacandra’s AED to Pravac 641 
could not be found. 


236. P: paccantiya. 
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*Chagalao etc.: probably read dam; -o for iam also occurs, ¢.g., in 
OhaBhasya 233d (uvaogo), the reverse Utt 12,37 sovaga-puttam for 
fio. - The Sanskrit version in 93a 7 has: Mahakala-Smasane cchagena 
sura-kutena ca - madira-ghatena - pariksa krta. 

Kanha-cauddasie: this night is very inauspicious, see Bollée 2002 : § 
774. 

Téala-pisao: tala-pramanah pisacah (93a 7). 


MII 101a11f. ad Vaybh II 202 (= Ladnun 812) 

Egena rannda egassa ranno nagaram vedhiyam. Raya sa-anteuro 
nagar’-abbhantare. Agga-mahist bhanai: jujjhami, Varijjanti vi 
rannd na tthai, Tao sa samnahitta khandhévarena samam niggantum 
para-balena samam jujjhai. Mahili ti kaum gahiya, candalehim dha- 
risdvetta mariyda. 


A king besieged the town of another king. The (first) king 
(stayed) with his harem inside his town. The head queen said: “T want 
to fight.” Though the king tried to hold her back she did not tarry. 
Then she armed herself, went out with the army and fought with the 
army of the enemy. With the thought ‘That is a woman’ she was 
taken, violated by candalas and killed. 


M II 103a 5ff. ad VavBh 11210 (= Ladnun 820), cf. DasavH 103b 
10 

Samma-dittht devaya itthi-rivam baht ya putte cedaya™’-rive 
viuvvitta padimd-gayassa sahussa samivam allina, ceda-ritvani 
rovamadndani bhananti: bhattam dehi tti. Sa bhanai: khippam randhemi 
java tava ma royaha. Tahe sa donni pahana™*-jamale thavium*? 
tesim majjhe aggim pajjaletta tesim uvarim pihadam paniyassa bha- 
ritta mukkam. Tam pihadam taiya-pattharena vind padiyam. So aggit 
vijjhavio,™° puno vi aggim pajjalitina pihadam paniya-bhariyam 
mukkam. Tah'eva padiyam; aggi vijjhavio. Evam taiyam pi yaram 


237. P: ceda-r° 
238, P: pahane. 
239. P: thaveum. 
240. P adds: tato. 
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vijjhavio. Tao padima-gao sahi bhanai: “ettiena vinnanenam tumam 
ettiyani ceda-riivani nipphaesi. Evam bhanamanassa pacchittam cau- 
lahuya.”"*' Sa bhanai: “tumam kaham ettiena suena a-ppaoggo 
padimam padivanno ?” Siggham jahi gaccham, ma te pantaya- 
devaya chalehii. 


An orthodox deity assumed feminine shape, created many sons 
in the shape of servants and went to a monk who had undertaken an 
observance (lit.: gone into a position), (but) the beings in the shape of 
servants wept and said: “Give (us) food.” She replied: “I shall quickly 
prepare (some), so long as you don’t cry !” She laid down two sto- 
nes one beside the other (lit.: as twins), kindled a fire between them 
and put a pot full of water on them, (but) without a third stone the pot 
tumbled (and) the fire was extinguished. Once more she kindled a fire 
and put a pot full of water on (it). This also fell over (and) the fire 
was extinguished. In the same way it was also put out the third time. 
Then the monk with the observance said: “With such a particular 
knowledge you created such figures of servants.” For someone who 
speaks thus that means an atonement of four months with mitiga- 
tion. She replied: “How did you who are not acquainted with such a 
knowledge (?) take up a position of observance. Quickly go to your 
group less a mean deity deceive you |” 


Rovamanani: this form belongs to the same verb as royaha in the 
next sentence. Pischel § 473 thinks of “a root ruv- (which) seconda- 
rily is conjugated according to the first class ... whereas the gramma- 
tians derives the forms from rud- ... Cf. Gypsy ruvava, rovava ‘to 
weep’ and Eng. ‘to cry’” in the sense of ‘to weep’ and ‘to shout.’ The 
former meaning of these would fit in our passage, too. A connection 
with Pali *ropeti, for which PED gives a meaning ‘to refuse’ and 
assumes a connection with \ RUDH, would be possible, also seman- 
tically, but is not necessarily the case here. 


241. P: lahuyam. 
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MIMI 109a 3ff. ad VavBh 11217 (= Ladnun 843) 

Pannaka’*-tila nama durgandhi-tilab. Te sthana-dyaye ’pi stha- 
pitah. Tatraike nimba-puspair vasitah, apare syabhayika eva sthitah. 
Tatra ya nimba-puspair vasitas, tesam durabhigandho bahu-vidhend- 
pakramendpanetum Sakyate, itaresam stokena. 


So-called parnaka (7) seeds are evil-smelling sesame seeds. 
They are kept in only two states: some are scented with Neemb 
flowers, others remain in their natural state. When they are scented 
with Neemb flowers, their bad smell can be removed by frequently 
doing so (i.e., scenting); of the others (it can) hardly (be removed). 


M II 115b 4ff. ad VavBh 11245 (= Ladnun 871) 

Ego gahavai.* Tassa tinni putta. Te savve chetta®*- 
kammévajivino piyarena chetta®s-kamme ni(y)ojiya. Tatth’ ego khet- 
ta-kammam jahdnattam karei. Ego adavim gao.** Ego jimitta jimitta 
deva-kuldisu acchai. Kal’- antarena™’ tesim piya mao. Tehim 
‘davvam piti-siyam’ ti8 kaum savvam sammam virikkam. Evam tesim 
jam egena uvajjiyam, tam savvesim samannam jayam. 

Evam amham piyé titthagaro, tas-saccabvadesenam™? savve 
samana kaya-kilesam kuvvanti. Amhe na karemo. Jam tubbhehim 
kayam, amham®® sémannam. Jaha tubbhe deva-logam su-kula- 
paccaydim va siddhim va gaccaha, taha amhe vi gacchissamo. 


A householder with three sons. All lived by farming and were 
employed by their father in field-work. Then one did the field-work as 
instructed. One went into the forest. One each time after his meal 
went to a temple, etc. (and did not work). After some time their father 
died. With the idea ‘the property belonged to our father’ they left 


242. Thus by both L and P. 

243. L: havai. 

244. P: khetta-". 

245. P: khitta-°. 

246, Desan desena hindai ity arthah (L). 
247. P: kaldntarena. 

248, P: santiyam. 

249. P: tassavvayova®, 

250. P: tam. 
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everything together. Thus what one of them had acquired, that became 
the common property of them all. 

Even so the Tirthakara is our father. Through his instruction of 
the truth (?) all monks suffer physically. We do not do that. What you 
do is shared by us, Just as you will go to a world of gods with pleas- 
ant conditions, etc., or to perfection, so shall we also. 


Tinni: in the parallel Ci MI 227,27 on Nis 3499 there are four sons: 
one is obedient and works in the field; the others clear out: one lies 
down in the cool shade of the forest, etc., one being a passionate gam- 
bler goes in the village to a temple, etc., and the fourth has some 
errand to do at home, but when one day the father died his property 
and what grew on the field was all equally shared.5' 

The application of the parable is that the Jinas are like the farmer, 
the field is liberation, diligent monks who stick to the rule of not 
staying longer than one month in a village are like the first son, those 
living in one place only are like the second one, the heterodox like the 
third son and lay followers like the fourth. The property of the Jina- 
like father <consists of> knowledge, belief and good conduct, and the 
whole lot of troublesome acts regarding the field you made - all that is 
for us like the happiness of those in the state of eternity, etc.25? 


M III 130a 6ff. ad VavBh II 344 (= Ladnun 975) 

Ego raya; tassa purohio. Tesim donha vi bhajjao paropparam 
bhaginio. Annayd tesim samullavo jao. Raya-bhajja bhanai: “mama 
vasso raya.” Purohiya-bhajja bhanai: “mama vasso bambhano; to 


pecchaimo kayarie vasso pat.” Tao purohiya-bhajjae bhattam uva- 






251. Tatth’ ego jah’ uttam khettam kammam karei. Bio gama niggantum adavie 
ujjanddisu siyala-cchaya-tthito acchati. Tatio giha niggantum game c’eva deva-kuld- 
disu jayadi-pamatio citthati. Anaya tesim piya mato tana jam pii-santiyam kimci 
davvam chette va uppannam, tam savvam sama-bhagena bhavati. 

252. Ditthant6vaharo: kudumbi-sama Titthagara, bhavato khettam siddhi. 
Padhama-putta-sama masa-kappa-vihari ujjamanta; bitiya-putta-sama nitiya-vasi; 
tattiya-putta-sama pasattha; cauttha-putta-sama s@vaga-dhamma-thita gihino. 
Titthakara-piti-santiyam davvam na@na-damsana-cariua jam ca tubbhe khettam 
paducca dukkaram kiriya-kalavam kareha, tam savvam amha nitiyadi-bhava- 
tthiyanam suhena c'eva samannam. 
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sahitta ranno bhajja bhagini nimaniiya. Rattim* purohio bhanio: 
“mae ovaiyam?* kayam ‘jai mama varo amugo samijjhihii™°, tao 
bhaginie samam tava sire bhdyanam kaum jememi’ so ya me varo 
sampanno, sampayam tava miilao pasdyam maggami.” Purohio 
bhanai: “anuggaho maméti.”*** 

Raya-bhajjae raya" bhanio: “Ajja rattim tava pitthie vilaggium 
purohiya-gharam vaccami.” Raya bhanai: “anuggaho me.” Tahe** 
sa rayam pallinetta” pitthie vilaggitta purohiya-gharam gantum 
patthiya. Oruhitta ‘vahano’ tti kaum khambhe baddho. Tao do vi 
janio purohiyassa uvari matthae bhayanam kdum purohiena dha- 
rijjamane bhayane bhunjanti, Raya khambhe baddho haya-hesiyam 
karei. Bhottum gaya raya-bhajja. Tao ranna 'purohienam dharisio 
mi’ tti tassa siram mundaviyam. Amaccenam tam savvam ndyam. 
Pabhde raya purohio ya khimsio. 





A king (and) his domestic priest. The wives of both were sisters. 
Once they had an argument. The wife of the king said: “The king is in 
thrall to me.” The wife of the priest replied: “The brahmin is in thrall 
to me, Then let us see whose husband (really) is in thrall.” Thereupon 
the wife of the priest prepared a meal and invited her sister, the wife 
of the king. At night she said to the priest: “I have [made] a request: 
if this my wish is to be fulfilled, then I shall prepare and eat a dish on 
your head, together with my sister. If I attain my wish , I shall allto- 
gether (mildo) seek your happiness to your satisfaction (?).” The 
priest replied: “It is my pleasure.” The wife of the king said to the 
king: “Tonight I should like you to carry me pick-a-back to the house 
of the priest.” The king replied: “Of course.” At the proper time she 
set out for the house of the priest leading the king around while clin- 
ging to his back. After she had descended he was bound to a pillar (by 
her) as if he were a riding-horse. Then both women put a plate on the 


253. P adds: purohiya-bhajjae. 

254. P: uvaiyam. 

255. V.1. in L: °jjhii ti. - P: samijjhi hi. 
256. V- 1. in L: metati. - P: me. Tato. 
257. V.1. in L: rao. 

258. P: Tahi. 

259. P: palanita. 
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head of the priest and ate the dishes being held by the priest, The 
king bound to the pillar made a neighing noise. After the meal the 
wife of the king went (home). Then the king said: “I am treated with 
indignity by the priest” and had the latter’s head shaven. The vizier 
learnt of all this (and) in the morning the king and priest were reproa- 
ched. : 3 . - 


Vasso: This story could be added to Siegel 1987: 131. - Cf. the hen- 
pecked husband in Budhasvamin’s (8/9 cent.) BKSS 15,23 yaya 
hasta-tale bharta ... yo ‘pi nartitah. 

Haya-hesiyam: no doubt the intention of the narrator here is to show 
a king who makes a fool of himself and thus loses the dignity inher- 
ent in his sva-dharma.™ Further, Isibhas 22,7 says that in villages and 
towns where a woman exercises power it is as when a being neighs 
that is not a horse.” The imitation of animal noises like those of 
horses and elephants, is forbidden to monks (Nisiha 17,134). 


M Il 137a 10ff. ad VavBh 11344 (= Ladnun 975)* 

Korantakam* nama Bharukacche udyanam. Tatra bhagavan 
Muni-suvrata-svamy arhann abhiksnam samayasrtas. Tatra Tirthaka- 
rena gana-dharai§ ca bahinam bahini prayascittani dattani tani ca 
diyamanani tatratyaya devataya drstani. Tatah Korantakam?® gatva 
tatra samyaktva-bhavita-devataradhanartham astamam krtva tatra ca 
samyak-kampitaya devatayah purato yathécita-pratipatti-purahsaram 
alocayati sa ca prayacchati yatharham prayaécittam. Atha sa devata 
kadacic cyuta bhavet; paScad anya samutpanni taya ca na drstas 
Tirthakaras. Tatah s4 ‘stamenfkampita brite: Mahavidehe Tirthaka- 
tam Aprcchya samagacchami. Tatah sa tendnujiiata Mahavidehe gatva 
Tirthakaram prechati prstva ca samagatya sadhave prayascittam 
kathayati. 


260. Cf. Tschannerl 1993; 144, 

261. ittht u balavam jattha gamesu nagaresu va /an-assayassa hesam tam ... - 

262. But also sthandda which apparently has to be taken literally here. 

263. This stanza would have been no 6272 in NisBh, but 6271 is the last one 
which closes uddesaka 19, 

264. L: Kore®. 

265. Thus P and y. J. in L; L: Korent®. 
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YYatha ca Korantakam udyanam uktam, evam Guna-siladikam 
api drastavyam atrapy”” abhiksnam Vardhamana-syamy-adinam 
samavasaranat. 


A park in Bharukaccha is named Korantaka. The venerable Lord 
and arhat Muni-suvrata stayed there repeatedly, The Tirthakara and 
his disciples gave there many atonements to many (monks) and as 
they were being given they were seen by the deity of that place. She 
then went to Korantaka, performed a continuous omission of seven 
meals in order to attain the status of a future deva in the Jain faith and 
confessed along with the said action in front of a deity who was total- 
ly moved (? thereby) and the latter gave atonement as merited. After 
that the deity had to be reincarnated. Thereupon she became another 
(deity) and did not see a Tirthakara. Then, unsteady on her feet by a 
continuous omission of seven meals, she said: “in Mahavideha I shall 
salute and meet with a Tirthakara.” Thereupon she went to 
Mahavideha and with his permission saluted and met with a Tirthaka- 
ra and told a monk the atonement. 

And just as the Korantaka park is described, even so the Gunasila 
and other (gardens) must be seen, because here, too, Lord Mahavira 
and others stayed. 


Guna-s®: G. was a park north-east of Rajagrha. 


266. Thus P and vy. 1. in L; L: Korent®, 
267. P: Tatrapy. 
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Glossary 


agari-ditth’-anta ‘simile of the housewife’; - VavBh 265; M IL 92a 10, b 
4; 93a 12 2 

a-jiranta~a+ part, of VIR (Werba 1997: 289; cf. Pa. jirati) ‘indigestible’; - 
M1 45b6 

addiya (not in Ghatage), see uddiya 

an-atta an+Apta ‘unfit, unable’; - M III 115b5 

ajuggaha anugraha ‘favour’; - M IIf 130a 10 (anuggaho mama ‘I shall 
do (you) a favour > all right, of course’ [as a formal reply to a re- 
quest]) 

a-pari(s)savi(n) a+ parisravin ‘into whom karma has stopped flowing’; - 
MII17b8 

appasdgariya ? alpa + *sagariya ‘with no householders, deserted’ ? (cf, 
appasariya ‘secretly’, Oberlies 1993: 21); - MII 45b5 

@-ppaogga + instr. a+ *prayogya ‘not proficient in, unacquainted with’; - 
M 1 103a 10 

appei arpayati ‘to give back, retum'; - M III 40b 13 

alattaga-kankana alaktaka + ts. ‘lac bangles’; - AvCii I 154,6 (see ad M 
Il 17a 9ff.) 

avadesa apadeSa ‘instruction’; - MII 115b 7 

asaggaha a-sad-graha ‘whim, caprice, mischievous trick’ (MW); — M IIT 
17a 13 

ahiydsiya, ahivasiya adhi/abhivasita (?) ‘decked out, caparisoned’; - M II 
94b 7 

Gkatthi-vigatthi Akrsti + vikrsti ‘addition and deduction’; - MII 95a 12. 

Gkaddhi-vigaddhi reading in P; see above 

@dhaka ‘a measure of grain’; MII 99b7 

adhatta ppp. of *adhai adadhati (Thieme 1995: 977) ‘who has accepted, 
taken upon himself to; started, begun’; - M Il 46b 5; II 63b 7; 93a 14 

Gdhaiya ppp. of 4 YDHA ‘received’; - M II 39b 13 

4loyaga @locaka ‘a person who confesses his faults’; - M Ill 40a 13 

istka ‘reed’; - M11 44b1 

ugghada udghata ‘unlocked’; - MII 92a 11 

uddiya ppp. of ud ¥ DI (Werba 1997: 295) ‘raised’, “aropita’ (PSM for 
addiya); ~ VavBhM_ 94b 9, NisCa IV 343,28 

utstire ‘in the evening’; - M Il 40a4 

udanta ts. ‘expertis MII 58b 4 

uddavei upadravayati (?) ‘to kill’; - M11 93a 14 
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uvajjiya cf. Sa. utpadita ‘done, effected, performed’; - M IIT! 15b7 

uvajjhiya (2) read: uvatthiya upasthita ‘received friendly ‘; - M III 40b 6 
(comm.: go-bhakse niyojita) 

uvdiya see ovaiya 

uvdya upaya ‘trick, artifice’ ; - M 1152a4 

ussunka ut + §ulka ‘tax-free, free of charge’; -M III 17b 7 (not in P) 

ekka-saré eka + sarat (2) ‘at one go, atonce’ 7; - MII 92b1 

eranda ts. ‘castor plant’; - MIL 99b6 

oghddana avaghatana ‘covering, encompassing’; - MII 93a 11 

oddei (not PSM) ud + DA (Werba 1997: 294), cf. Pa. oddeti, uddeti ‘to 
bind together’; - M IL 46a 11 (P: kaddhei) 

oydrei avatarayati ‘to unload a cart’; - MII 95b 3 (P: uyarei) 

olaggai cf. Pa. *olaggati denom. from ava + lagna; ‘to guard, attend’ + 
acc.; -M II 93a 11 

ovdiya upayacita ‘request’ (for uva > W/o see Pi § 155); - MII 130a 8 

oviya reading of L for P uvdya (q.v.) 

kaiga (text: kayaga) krayika ‘buyer’; - M Il 46a 12 

kamsa-bhédyana kamsya-bhajana ‘copper or bronze vessel’ (MW); - MIL 
92a 14 

kampita fe. samyak-° 

kayaga see kaiga 

kalahei *kalahayati, kalahayate ‘to quarrel’; - MII 52a3 

khada-piya(la)ga {d.] + piipa + (-la +) -ka ‘bale or sod of grass’ 2; - MII 
17b If. 

khaduga khataka ‘slap with the fist’; - MII 52a3 

khatta khitra ‘hole in a wall’; - MII 9406 

khandhévara skandbéyara ‘arm: MII 10a 12 

kharantiya ‘blamed, reproached’; - M [11 40a 6 

khallada khalvata ‘bald’; - MIL 52a1 

khara-joga ksira + yoga ‘use of potash’; - MII 93a 10 

khimsai khimpsati ‘to reproach, criticize’ (Bollée 1994: 187f.); - M II 
130a 14 

khoriya [d.], cf. khora(ya) (‘patra-vigesa’, PSM) ‘bow!" ?; -M Il 40b 13 
et passim 

gaddhiya (v.l. for kaddhiya) ‘pulled’; - M IIT 17b 2 

guluguldyai ati ‘to roar (of elephants)’; - M I 94b9 

gokhalaya gokhalaka ‘niche’ (? see note on the text); - M Til 63b 7 (thus P) 

carana-ksetra ‘field of ascetism, ascetism as a field’; - M Il 32a 14 

carabhada-potta reading of P for next 

cdrabhada-bodda catabhata + bita (? reverse cpd.) ‘bald soldier’;- MII 52a 1 
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cikkhalla ts. (CDIAL 4784) ‘mud'; - MII 44b4 

cuppalaya [d.) Hemac, Degin 3,17 ‘window’, PSM ‘gavaksa’; cf. Bhayani 
1988: 22 and 24; - cf. next. 

coppalaya (? thus L) [d.; Vaidya 1938; 33 notes: catuspala, as if that were 
an existing word) ‘pavilion, verandah’ (PSM); cf. cuppalaya; - M II 
63b7 (P: gokhalaya); jambudd (Ladnun) 2, 20; Viy 3, 112 

chalei chalayati ‘to deceive’; - MII 103a 11 

jatta see note 232 

Jjamaga-samagam [d,] ‘simultaneously’, h,l. ‘all over’ 2; -MII 44b3 

Joni-pahuda yoni + prabhyta ‘a treatise on magical generation of living 
beigs and belonging to the Puvvas’ (Kapadia 1941: 91ff.); - M II 58b | 

takkara [d.) (Shriyan § 998) ‘blow’; - M I 52a 3 (comm.) 

thakkura ts. ‘nobleman’; -M II 52a7 

dimbha (CDIAL 5553) ‘child’; - MII 33a7 

tambola-vaniya tambiila + vani MU 52al 

tala-pisaya (s. + piSaca ‘tree spirit tall as a fan-palm’; - MII 93a 14 

trna-Sitka “blade of grass, straw’; - M III 32a 14 

danda abbreviation of danda-ndyaga °-nayaka ‘police chief’; - MII 5la3. 

danta ts. ‘tusk, ivory’; - MII 17a 10 

damiya (cf. Sa. damya) ‘brute’; - M 11 52a 3 (P: ditmita) 

dikkaruya 2 Cf. NisCi IV 304,21 padikka-riiva and dikkarika, AvCi I 
205,13 [not in PSM]) ?; - M II 44b1 

ditth’-anta drstanta ‘simile’; - ifc. agdri-°; nihi-°: samkara-° 

ditthi-visa _drsti-visa ‘with poison in the eyes’; - MII 58b 6 

dukkhdvei cf. Pa. dukkhapeti ‘to hurt, cause pain’; - M 11 46a3 

dohala dohada (Boliée 1998: 130) ‘pregnancy whim’; - M II 17a9 

dhayutha-kanda dhanus-kanda; - NisCi IV 304, 21 (seeM I 44b 1) 

dhima ts. ‘wheat’; - MIL 40b 7 

nikkarisiya (not in PSM) niskarsita ‘weak’; -M Il 45b7 

nijjayana_niryatana fc. yera-° 

nijjitta ? (not PSM) reading in L for P: nisijja; - M11 46b 5 

nipphdei nispadayati ‘to create, produce’; - M I 103a 10 

nipphidai nih + *sphitati (CDIAL 13838) ‘to run off, flee’; - M II 63b - 
(P: nippid?) 

nibbandhe nirbandhe ‘insistently’; - M IL 46a 4 

nimba-puspa ‘flower of the neemb tree’; M III 109a 4 

nimmamsuya nihSmagru + -ka ‘beardles: MII 42b 2 

nisijj@ (°am reading of P for L: nijjittam) nisadya ? ‘small bed or 
couch’ (MW); - MII 46b5 

nihi-ditth'-anta nidhi + drst@nta ‘treasure simile’; - M II 95b 4 (cf. 96a 10) 
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paitta pradatva? ‘having given’; - MII 45b5 

pairikka *pravirikna (Pi § 566)? ‘empty’; - MII 40b 11 

paulai, -ei POD (‘to bun’, CDIAL 8397) ‘to prepare (food)’; - M I 93a 
14 

paccullam pratyuta+-la(m) ‘to the contrary’ (MW); - MS52a 5 

patthi prsthi ‘back, hinder part’; - M II 94b 9 

panhuya prasnuta (Pi § 313) ‘yielding milk’; - M Ill 40b6 

patthara prastara ‘stone’; - M III 103a7 

padittha pradista M II 94a 8 (emendation for pavittha) 

pantaya-devayad pranta (?) + -ka+ devaté ‘mean (2) deity’ (see Bollée 
1998 III: 151); - MI 103a 10; - DasavH 103b 10 

pannaka-tila [7; not in MW] + ts. ‘evil-smelling sesame seed’; - M III 109a3 

panhuya@ prasnuta (Pi § 313) ‘milchcow’; - MII 40b6 

payanda pracanda ‘terrible’; - M I151a3 

parenam + genit.(7) ts. + acc. ‘beyond’; ~ MII 95a 13 

paliuncai parikuficati ‘to lie, cheat’; - MI 45b9 

pallanei_pary@nayati ‘to lead around’; - M Il 130a 11 

pdgadam kaya prakrta + krta ‘offered, shown’; - M II 46a 11 

pagadei denom. of pagada ‘to make known > confess’; ~ MII 46a 13 

payyate (pass. of payayate) ‘to be flooded’; - M Ill 32a 14 

pittai, -ei_pittayati ‘to beat, thrash’; - MII 92a 13 

pisaya pi§aca ‘tree spirit’; - ifc. tala-° 

pihada pithara ‘pot’; - MII 103a7 

pityalaga piipa + -la + -ka ‘cake, h. |. bale or sod (of grass)’ ? ; ~ iffc. khada-° 

piirvaparam ‘again and again’; - MII 40a4 

potta {d.) ‘soldier’; - ifc. c@rabhada-° 

protam karoti ‘to fix’; - MI44b 1 

phdalei sphatayati ‘to hurt’; - MI 44b4 

badhnati as an auxiliary M III 29b 13 

bodda bita (? Cf. Bollée 1998 IJ: boda, Gujarati ‘bodo’ [PSM]) ‘bald’; 
- ife. carabhada-° 

mandapa-sarsapadi-drstanta ‘simile of the sesame seeds in the bower’; - 
MIL99b6 

matsarita (not MW) ‘snapped at, addressed angrily’; - M III 40a 4 

maru(g)a {d.] (Bollée 1998 II; 185) ‘brahmin’; - M II 95b Iff.; - ife. 
mukkha-° 

masana SmaSina ‘buming ground’; - M III 93a 13 

médrana-danda ts. + ts. ‘capital punishment’; - MII 94a8 

mala-gara mala-kara ‘garland maker, florist’; - M 11 46a 10 

millai, -ei [d.] (CDIAL 10333) ‘to let go, shoot’; - MII 44b 1 (P: mellai) 
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mukka *mukna, Sa. mukta, redundant participle indicating the end of an 
action; - M IIT 103a 8 pihadam paniyassa bharitta mukkam ‘a pot was 
filled with water (and left in that state)’ 

mukkha-maruga mirkha + [d.] ‘foolish brahmin’; - MI 95b 1 

mutkala in mutkali-bhota hypersanskritism for mukkala < *mukna + -la 
(Mayrhofer 2001 III: 409) ‘free, open’; —M-II-99a6— —— 

megha-drstanta ‘simile of the cloud’; - MII 46b4 

mottum moktum in the sense of muktva ‘except’; - M Il 45b7 

rajja-cintaga (plur.) rajya+ cintaka ‘royal council’; - MII 94b7 

raha-k/gara ratha-kara ‘carpenter’; - M II 92a 11 

ringinika cf. Sa, ringani ‘a creeper’; - M11 44b2 

royai, rovai, -ei rodayati ‘to cry, weep’ (Pi § 473); - MII 103a 6 

latthi-kaya [d.] + krta ‘cured, lit.: made without (disease)’; - M11 45b9 

vanig-maruka-drstanta ‘similes of the merchant and the brahmin’; - M IT 
96a 6 

vayamsa vayasya M II 17a 14 

varisai varsati ‘to rain’; - MI 46b5 

vastra-yugala-drstfnta ‘simile of the pair of garments’; - M II 3b 13 

vavaei vyapadayati ‘to kill’; - M11 44a 13 

vasi ts. ‘adze’; - MI 92a 14 

viuttha vikrsta ‘robbed’; - MII Sla3 

vigatthi vikrsti ifc. dgagthi-° 

vijjhaviya viksapita ‘extinguished’; - MII 103a9 

vitti vrtti ‘wages’; - M Ill 3b 11; 93b2 

vittim karai + instr. yrttim karoti ‘to live on or by aperson > be in his 
service’; - MII Sla8 

vibhasa vibhasa ‘detailed exposition’ (Balbir 1993: 127), but here ‘appli~ 
cation’ (synonym of uvanaya); ; - MII 40b 2 et passim 

viyattha see viuttha 

virikka *virikna (Pi § 566) ‘left’; - MII 115b 6 

visa visa ‘poison’; - ifc. ditthi-' 

vera-nijjdyana (emendation)  vaira-niryatana ‘revenge, retaliation’ 
(MW); - M II52a4 

Sakata-drstanta ‘simile of the carriage’; - M IL 99a 11; 111 32b5 

Silanga ‘constituent of moral conduct’; - MII 99a 13 

samkara-ditth'-anta ts. + drstnta ‘simile of defilement’; - VavBh 369 
(see ad M III 32a 14ff.) 

santiya satka ‘belonging to’ (Oberlies 1993: 148); - MII 17b6 

Samijjhai samrdhyate ‘to be fulfilled’; - M II 130a 9 

samyak-kampita ‘totally moved’ (2); - MII 137a 12 
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sa-yajjhiya *sa-grhya (CDIAL 13077) ‘neighbour’; - M If 92a 12 

sayam-maya svayam-mrta ‘died a natural death"; - MII 45b5 

sara ts. (2) ifc. ekka-° 

sahassa-johi sahasra + jodhin ‘fighter for a thousand (as wages)’; - M TIT 
93a 12 

Ssdgdriya ifc. appa-° 

sana Svan ‘dog’; -M Il 92a 12 

sa@maiya cf. Pa, simayika ‘in agreement’; - M11 49a 10 

sarani ‘stream’; - M III 32a 14 

sdhai SAsati ‘to tell’; - MIN 17b3 

siri $i honorific, here at the end of the word ?; - ifc, khallada-° 

sunka, sumka §ulka (Pi § 74,296) ‘customs’; - MII 95a 11 

sunkiya sunka + -ika, cf. Pa. sunkika ‘receiver of customs’; - M Il 95b3 

siirattana sira + -tyana (Pi § 596) ‘bravery’; - M II 46a2 

sevaka-drstinta ‘simile of the servant’; - M III 3b 8 

sevaga-purisa sevaka + purusa ‘servant’; - M III 3b 10 

skandhagni ‘fire made with thick logs’ (MW); - M II 8a3 

sthagya reading in L for P: sthairya M III 29b 13 

haya-hesiya ts. +hesita ‘neighing of a horse’; - M I 130a 13 

hesiya hesita ‘neighed’; - M II 94b 9 (P: hisiya); - ife. haya-° 


Motif index 


animal noises, imitation of ~, see haya-hesiya 

ascetism as a field (carana-ksetra) M II] 32a 14 

bald soldier (c@rabhada-bodda) M I 52a 1 

beardless (nimmamsuya) king M III 42b2 

betel seller (tambola-vaniya), revenge of bald ~ MII 52a1 

brahman, foolish (mukkha-maruga) ~ and customs officer M I 95b 1 
carriage, simile of the ~ M 11 99a 11 

clothes, pair of ~ in simile M1 92a; IIT 3b 11 

cloud, simile of the ~ which thunders, but does not rain M II 46b 5 
connate M III 17a 14 

cow wishing to be milked compared to monk wishing to confess M II 40b 6 
customs duty (sunka) of five percent M II 95a 11 

dog entering house M II 92a 12 

eighteen guards for a criminal to be executed M Il 94b9 
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eighteenthousand Silaigas M II 99a 13 

elephant used in election of king M II 94b 7ff. 

faults easily made but difficult to confess M III 39b 13 

fifteen trades forbidden to Jains (Av 6 siitra7) ad M UI 17b 1 (vanayare) 

fish eaten by ascetic causes indigestion M II 45b 4 

five merchants equally. divide their profit of 15 donkeys MII-49a 10 

gambling in a temple Ca II 227,31 (ja@yddi-pamatto after devakulddisu) ad 
Nis 3499 (see ad M II 115b 6 [devakulddisu}) 

garland makers, simile of the two ~: only the one offering his flowers in the 
bazaar makes a profit and is compared to monk confessing his faults 
MII 46a 10 

garments, see clothes 

harem threefold NisBh 2513 (see ad M IIL 63b 7) 

hen-pecked (vassa) husbands M III 130a 7ff. 

horse used in election of king M Il 94b 7ff. 

hunter hands over whole bag to his master when received friendly, simile of 
~ compared to confessing monk M III 39b9 

humour (story of the hen-pecked king and priest) M III 130a 6ff. 

imitation of animal noises, see haya-hesiya 

ivory, see tusks 

king, beardless M III 42b2 

king, election of ~ M II 94b 7ff. 

king reproached by wazir for bad behaviour, M III 130a 14 (raya ... 
khimsito) 

lac bangles (alaitaga-kankana) AvCi Il 154, 6 (see ad M If 17a 9ff.) 

lies in confession destroy profit from atonement M II 45b9, cf. M I 
46a 13 (labha) 

merchants, five ~ MII 49a 10 

Miladeva elected king MII 94b 11 

Neemb flowers used to scent evil-smelling sesame seeds M III 109a4 

neighing king M II] 130a 13 

-o for -am error, see at M 93a 13 chagalao 

pan vendor MII 52a 1 

potash (khdra) M IL 93a 10 

pregnancy whim (dohala) M [il 17a9 

reges pueri see: beardless king 

Sakata, simile of the ~ M 1199a 11 

salutation (svagatam) MII 39b 10 et passim 

Silafiga (18000 ~s) M I 99a 13 
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similes: of the bald soldier M II 52a 1; of the beardless king M II 42b 2; of 
the betel seller M I 52a 1; of the bower and mustard seeds M II 99b 6; 
of the cloud M II 46b 4; of the cow wishing to be milked M III 40b 6; 
of the fish eaten by an ascetic M II 45b 4; of the five merchants M II 
49a 10; of the garland makers M II 46a 10; of the hunter M III 39b 6; 
of a pair of garments M III 3b 13; of the Sakata M II 99a 11; of the 
treasure M II 95b 4; of the water-skin M 11 99a5 

thief (Miiladeva) becomes king M II 94b 11 

trades forbidden to Jains see above sub: fifteen trades 

treasure simile M II 95b 4 

tusks smuggled in grass bundles MII 17b1 

twenty carts of merchandise M II 95a 9; 95b | 

water-skin (drtika) with five openings M II 99a5 

wazir reproaches king for bad behaviour M III 130a 14 





